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. Dr. and Mrs. Wood with the Lampsons

Christmas Tea 1970
The Pacific Mission Tour was started in 1948 by Dr. G. A.
' iVerner as a symbol of th e Spanish beginnings and the heritage of
California. Dr. R. Coke Wood, Director of the Pacific Center for
'iVes tern Historical Studies, and his wife, Mrs. ·w ood, have led the
tour for the p ast nine years.
Dr. vVood has been honored many times in the field of vVestern
History. H e was named "Mr. California" by Governor Reagan in
1969, and was recently reappointed to the California Historical
Landmarks Advisory Committee. Over the past years, h e and Mrs.
Wood have b ecome well acquainted with the guides of the Missions, and know many of the Fathers.
vVhen the tour visits the San Luis Obispo Museum, Mrs.
Louisiana Dart, the Director, extends a warm welcome to the
group and guides them through one of the two remaining asistencias
located a few miles north of the Mission.
The last stop in the tour is a visit to the San Antonia de Pala
assistencia a few miles north of Escondido and is the only mission
9ti'll serving the Indians. After leaving the mission, they stop at the
Welkom Inn, the res·taurant owned by Lawrence vVelk. The last
night is spent a.t the famous Mission Inn at Riverside.
Elliott J. Taylor
Director of Tours
University of the Pacific
THE PACIFIC HISTORIAN is grateful to Mrs. Lida M. Giambastiani
for the use of her painting of Carmel Mission which appears as the
cover of this issue. The painting hangs in the STUART LIBRARY OF
WESTERN AMERICANA.
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A French Abbe's Visit To Gold Rush
San Francisco In 1850
JoHN

B.

McGLOIN, S.J.

UNIVERSITY OF SAN FRANCISCO

In the overall picture of Catholicism in California, the interim
years between the death of the first bishop, the Francis·c an Garcia
Diego y Moreno ( 1785-1846) and the arrival in San Francisco
(December 6, 1850) of his successor, the Dominican Joseph
Sadoc Alemany ( 1814-1888), are rather shadowy in at least some
of their details. Although the Franciscan who served as administrator of church affairs, Padre Jose Maria Gonzalez Rubio ( 18041875) is worthy of full praise for fulfilling a difficult role, there
are certain things during these years which simply lack enough
information to satisfy one who researches them. This is why any
further, if small, light which can be shed on one or another of
these unexploited subjects should be of interest and, perhaps, of
some value. And this is why this present article has been written :
admittedly, it wiH change no views or excite controversy but, because of the person involved · (his name alone is one to conjure
with!) as well as because of some pertinent observations which he
made, it is felt that what is here recorded will add something to
the area of research with which it deals.
Abbe Charles Etienne Brasseur de Bourbourg was born in 1814
in Bourbourg, France which is located about nine miles from the
Dunkirk of modern times. Educated for the priesthood in Rome
and ordained there, the young French abbe shortly left for the
United States in 1845, aged 34; after a short stay in Boston, he
went to Quebec with the hope, shared by some other priests whom
he had known in Rome, of founding some sort of religious community in Canada. The venture was unsuccessful and Brasseur
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de Bourbourg returned to Boston where he labored in the ministry
for some months . He seems to have attracted the favorable attention of Bishop John Bernard Fitzpatrick, the third occupant of
the see of Boston from 1846-1866 for, when the Abbe decided to
return to France for health reasons, Fitzpatrick gave him the title
of vicar general and encouraged him to represent the many needs
of the Boston diocese to missionary organizations in Europe. This
Abbe Charles seems to have done almost too well; because of
Roman connections, it would appear that he decided to become a
person of some importance there; for whatever reasons, Bishop Fitzpatrick found it necessary to remind him that he was not, in any
sense at all, a full fledged ecclesiastical representative of the Boston
Bishop in Rome! It would appear that, earlier, Brasseur de Bourbourg had developed a somewhat scholarly interest in an area of
study in which he was to attain a certain, if moderate, fame;
this was an investigation into the ethnological origins of the
aborigines of Mexico and Central America. He seems to have spent
most of two years researching the subject in the rich materials of
the Vatican Library; when, in 1848, he returned to the United
States, it was in a new capacity, that of chaplain to the French
legation in Mexico City. It was while thus serving (and while
having some spiritual duties, the position seems to have given him
considerable leisure to pursue his scholarly interests) that Brasseur
de Bourbourg entered briefly, but not entirely without significance,
into the story of Catholicism in California. Before coming to details here, it may be mentioned that the French priest travelled
much in Latin America and this country for some years, finaUy
returning in 1865 to Europe from Guatemala; a sketch of his life
mentions that "exhausted by his long, arduous and often dangerous
labors", he died at Nice in January, 1874, aged 60. The same account says of him that "while an ecclesiastic worthy of high respect
. . . Brasseur de Bourbourg was, above all, an indefatigable student of the American Indian in his past and present."1
Our French Abbe seems to have entered into the California story
quite properly and with full credentials as far as his ecclesiastical
status was concerned. He told how it all came about in a lengthy
and informative letter which he wrote to Archbishop Samuel Eccleston, wh'o served as archbishop of Baltimore from 1834-1851;
addressing his letter to the Baltimore prelate from the "City of
Mexico, 16th October, 1850", Abbe Brasseur de Bourbourg mentioned that he had shortly returned from California after having
been sent there by the proper authorities in the Mexican government
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to investigate the matter of titles to church property in that region.
Recognizing the important place held by Eccleston in the American church, Abbe Charles went on to say that he felt it to be his
duty to report to him about his short stay in California. Emphasizing his priestly capacity, he informed Eccleston that he had been
duly appointed and had been acting as chaplain not only to the
French legation but also to other English speaking foreigners in
Mexico. In conversations with the Mexican Minister of Justice and
Ecclesiastical Affairs, he had been informed of the unsatisfactory
state of information had by that official concerning the actual state
of affairs with regard to church property titles in California - complicated as they were by the whole process which had effectively
secularized the California Franciscan mission system. It is interesting (although arousing skepticism in the reader, perhaps) to have
Brasseur de Bourbourg inform Eccleston that "the Mexican government still considers itself as the lawful protector of the church in
California until all shall be settled, especially, in what concerned
church property." The French abbe thus tells how he was selected
to go on a fact finding tour to California.
A Council of State was held in which his E xcellency the President expressed his wish of sending to California a person understanding both English and Spanish and fully enpowered to discuss matters with the Vicar
Capitular (Padre Gonzalez Rubio) at Santa Barbara as well as with the newly
inaugurated and first American Governor of California (Peter H. Burne tt .)~

It would appear that, after due approval had been obtained from
American consular authorities in Mexico City for the proposed
mission, Brasseur de Bourbourg prepared himself for what was to
be his only visit to California. Leaving Mexico City on July 5,
1850, duly armed with the proper letters of introduction to both
ecclesiastical and civil authorities in California, the Abbe arrived
at Mazatlan on July 29 where he was obliged to delay a fortnight
until a steamer arrived to convey him to San Francisco. Finally, he
was able to book passage on the steamer ECUADOR, bound from
Chile to San Francisco. Departure was made on August 14 and no
incidents are mentioned by the Abbe concerning the days which he
passed at sea until arrival through the Golden Gate on August 20,
1850. In Gold Rush San Francisco, he was soon to find out that
some immediate and unfortunate publicity made his arrival some-

what suspect to the p,riest who was in charge of St. Francis parish,
called by the Abbe "Mr. Langlois, a Canadian priest." The day
following his arrival, a newspaper reported that "a clergyman has
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come to California in order to settle the question of land titles" and
it was falsely stated that he was sent together by the Mexican government in accord with the Holy See. Abbe Charles was to comment later : "I was much surprised at such a mention of my arrival
since I had not yet opened my mouth on the subject and I was
much more grieved to see that I was represented as an envoy of
the Pope." The next day was to be an unnerving one for him:
I remarked immediately the bad effect it (the newspaper report) had produced on paying a visit to .Mr. Langlois, a Canadian priesfl who has the
charge of the Catholic Church of San Francisco, for he received me rather
unkindly, telling me that another clergyman had presented himself some
time previous as a Nuncio of His Holiness.4 I said that I had no mission
of that sort, but that I came on the part of the Mexican government to
look over the church property in accord with the Vicar Capitular for whom
I had confidential letters. As Mr. Langlois wanted to see them, I told him
that I could not put them in his hands before having conferred with the
Vicar himself. I showed him only the letters of recommendation which I
had obtained from the Archbishopric of Mexico City but, after having
read them, he said that my mission was incompatible with my clerical
duties and, since I would not show him the other papers, he could not
allow me to say Mass. Unable to prevail upon such a determination, I went
off, leaving him to his suspicions.5

Although thwarted in his desire to set up friendly relations with
Langlois, Abbe Charles set off the next day for San Jose, newly
established as the first American capitol of California - even though
the state had not yet been formally admitted to the Federal Union.
His object was to call on Governor Burnett and discuss pertinent
matters with him. Although at first unsuccessful in his attempts to
meet the Governor, Abbe Charles took the occasion of this visit to
survey the situation with regard to some of the California missions.
He thus reported to Eccleston:
I. learned that large parts of the surrounding m1sswns had been alienated
by the priests themselves., that Padre Real6 priest of San Jose, had laid
out a large town upon the mission of Santa Clara, selling for his own benefit later to the American settlers. I was told later that the government had
set opposition to this selling. Large lots had been sold also by the priests
upon the Mission of Dolores near San Francisco and, two or three days
before my departure, the buildings of the Church of Dolores had been
given up for an American hotel. On another hand, Alvarado,7 one of the
former Mexican Governors of California, was still selling antedated contracts of land property, with dates of the time of his government not only
upon the church property but also upon government tracts - and tl1is fact
was confirmed to me by General SmithS himself in a private conversation
I had with him at San Francisco the day before my landing.
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It was not long before Brasseur de Bourbourg located Governor
Burnett in San Francisco, after the latter's return from business in
Sacramento. He, agreeing with General Smith, told the Abbe that
he recognized the rights of the church but that "it would be difficult to settle the business without applying to the government at
Washington .. . Mr. Carey Jones, whom I had known in Mexico,
called upon me and we had a talk about his Memoir." 1 told him
that I did not consider his arguments very good against the rights
of the church, since they were based upon an act of the Mexican
congress, called the law of secularization, which had been repealed
two years by another law, of which Mr. Jones hardly speaks in his
Memoir, although this Act annulled all the effects of the secularization law and leaves everything in the hands of the clergy, according to the opinion of the Minister and Justice of Mexico." 10
It was probably with some satisfaction that Abbe Charles called
Jones' attention to his belief that any sale of the property of the
missions after the date of the act of repeal was to be considered
null and void. He also pointed out that, almost all of the alienated
property had been disposed of since the act referred .to, especially
during the last years of the Mexican rule in California, it must
all be returned to the church.
It will be seen that Brasseur de Bourbourg was kept quite busy
during his first week in California - what with sojourns both in
San Francisco and in San Jose; he thus continues his letter to
Eccleston:
I was thinking of going to Santa Barbara to confer with the Vicar Capitular when I was apprised that a letter had come from Baltimore - written
by Your Lordship and accompanying a Brief of the Holy Father concerning church property in California. Unwilling to act in any way that would
be in opposition with the terms or th e spirit of the letter of the Pope, I instantly formed the resolution to draw back to Mexico in order to submit
the whole business to the Minister of Justice and to Your Lordship, having
learned at the same time that the appointed Bishgpll had refused the
mitre -so that it was useless to go to Santa Barbara, where the Vicar Capitular had always been unable for want of energy to oppose the sale of
mission propertyl~ - even of the very mission at which he is living. Knowing
though, that the announcement of my arrival, although connected with a
falsehood, had produced some good effects among the squatters and holders
of church property, I prepared my de parture in secret, leaving into th e
hands of a friend the documents of the Mexican government to be lent to
the Vicar Capitular with a letter of my hand, stating the reasons for my

going away - and also a paper concerning the rights of the church which
I begged my friend to publish in a newspaper sometime after my leaving
the country.n
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It was not long before Brasseur de Bourbourg implemented his
plan to return to Mexico. Leaving San Francisco by ship on September 1, 1850, after what had amounted to only a ten day sojourn
in California, he arrived at Acapulco in twelve days and was back
in Mexico City on September 29th. Immediately, he communicated
with the Minister of Justice what he had done and seen since leaving Mexico for California. He received assurances from the Minister that he was "willing to do anything within his power to promote the rights of the church in California, although he was quite
conscious of the difficulties ahead in settling such matters." Abbe
Charles thus concludes his account to Eccleston:
Having given to Your Lordship an account of my journey, I think it is
also my duty to add that the distracted situation of the church matters
in California requires as soon as possible the presence of a bishop; there
is, in reality, no complete authority to put an end to the abuses of all
kinds; the Vicar Capitular, although a good man, as it appears, being
quite destitute of the energy to maintain the rights of the church. The
church property being the best in the country, everyone does his best to
grasp a part of it.
There is here still a Mr. Greenhaw, formerly an employee of one of the
secretariates at Washington, who starts this week for California. He has been
a long time in Mexico consulting all of the Archives of the National
Palace to find documents in order to ascertain what sort of rights the
Franciscans could have to the mission lands in California. He maintains
that, in their quality of mendicant friars, they have none and that the said
property belongs to the state, although the documents of which I send a
copy to Your Lordship and others which I possess prove the contrary.
Therefore, no time is to be lost if the new bishop wants to preserve something of the property of his church; squatters are everywhere, and the
spiritual situation is not much better than the temporal. Not desiring to
return to California, I am ready to beg the Minister of Justice to transfer
to the new bishop or any person sent by him all the powers I had been
entrusted with, if you think, My Lord, that they might be useful and to
send to Your Lordship all the documents you will ask and I may be able
to find on behalf of the rights of the church.
Protesting with all sincerity my respect and obedience to the laws of the
church and to you, I implore your paternal blessing and beg you to believe
me, the most humble, devoted and obedient servant.
E. Charles Brasseur de Bourbourg.H

Now for some reflections on the brief excursion .of our French
Abbe to California. Although not well received by Father Langlois
in San Francisco, his observation of matters in San Jose and the
surrounding country, coupled with his talks with such important
men as Governor Burnett and General Persifer Smith, enabled him
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to acquire some useful information which, as we have seen, he
passed on to Archbishop Eccleston in Baltimore who was in a key
position to do something to help the sad state of affairs which
marked the state of Catholicism in California. It is abundantly
clear that others represented these difficulties to Baltimore as well
as to Rome and, although unknown to Brasseur de Bourbourg as
well as to all others in Mexico as well as in California, a bishop
had been consecrated in Rome shortly before his first visit to California. On June 30, 1850, a Dominican friar, Joseph Sadoc Alemany, had received episcopal consecration in Rome and, even as
Abbe Charles was on his short-lived mission to California, Bishop
Alemany was preparing to journey there to begin a long, arduous
but highly fruitful career as shepherd of the Catholic Church in
Ca:lifornia. Finally, it would appear that the Abbe Etienne Charles
Brasseur de Bourbourg was quite content to return to his scholarly investigations concerning the aboriginal tribes of Mexico and
Central America.
1

Short but adequate accounts of the life and scientific work of Abbe
Brasseur de Bourgourg are in the Encyclopedia Britannica, the Catholic Encyclopedia (different sketch in the revised edition) as well as in
the Dictionary of Catholic Biography. Lord, Sexton and Harrington, in
their standard History of the Archdiocese of Boston, II, 421-422 treat
of his stay in that archdiocese where he received the title of Vicar
General as mentioned in this article.
2 The author consulted the original of this letter in Archives of the
archdiocese of Baltimore; he also made use of a longer letter, preserved
in the Propaganda Fide Archives, Rome, which Brasseur de Bourbourg
addressed to Pope Pius IX in early January, 1852 and which he wrote in
Rome. Written in French, it is a lengthy review of his activities in
California and justification of what he had done there during his brief
stay.
3 The reference is to the Reverend Anthony Langlois (1812-1892) who,
in 1849, began service as first pastor of St. Francis Church in San
Francisco. For a study of his interesting career, cf. the author's "Anthony Langlois, Pioneer Priest in Gold Rush San Francisco" in the SOUTHERN CALIFORNIA QUARTERLY, XLIX, n. 4 (De:::ember, 1967) pp.
407-424.
4 It is small wonder, indeed, that Father Langlois was wary of the
peregrinating French Abbe; a year earlier, in the spring 1849, one Juan
Bai.1tista Brignole arrived in San Francisco where he proclaimed himself
as "Bishop, Apostolic Legate, Superior-General, Reformer of the Catholic Religion and of the Regular and Monastic Orders in the Mexican
Republic.: and adjac.:ent countries"! Engelhardt, in his Missions and Missionaries of California, IV, 616-617 mentions that this imposter "actually
tried to exercise jurisdiction by offering to secularize the two Franciscans,
Romani and Branchi, who had come from ~lexica some time previously.
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\Vhen his actions aroused the susp1c10ns of the Vicar Capitular at
Santa Barbara, (Father Gonzalez Rubio) he suggested that an examination
of the man and his purported mission be undertaken by American military
authorities. H. W. Halleck, who signed himself as "Brevet Captain and
Secretary of State" answered the perplexed Franciscan from the "State Dep:lrtment of California, Monterey, August 10, 1849"; Halleck mentioned
that General Bennett Riley, Military Governor of California, had directed him to acknowledge his letter concerning "an imposter named Brignole." Halleck continued:
It is said that Brignole was some time since arraigned before the
Alcalde of one of the northern districts, under the charge of being
an imposter, since which time he has not been heard of, but is
supposed either to have left the country or to have thrown off his
assumed character of bishop.
5 Brasseur de Bourbourg to Ecclestion, "City of Mexico, October 15, 1850"
original in Baltimore archdiocesan archives.
6 The Padre Real here referred to was the Franciscan, Jose Maria Suarez
de Real (c. 1804-?) who, together with his brother, likewise a Franciscan, Antonio de Ia Concepcion Suarez del Real (1804-1850) must be accounted as among the few friars who were poor representatives of their
order in California. For frank and full accounts of the Real brothers,
cf. Maynard Geiger, OFM, Franciscan Missionaries in Hispanic California, 1760-1848, a Biographical Dictionary. pp. 247-251.
7 Juan Bautista Alvarado served as Governor of Mexican . California,
1836-1842.
8 General 'Persifor F. Smith served briefly, in 1849, as one of the American governors of California under military rule .
9 In 1849, William Carey Jones received a federal appointment to investigate the validity of California's land grants. His precise commission
was to determine which lands lay under congressional jurisdiction. His
controversial report was published in Washington, D.C. in 1850 under
the title Report on the Subject of Land Titles in California. It is this
work which Brasseur de Bourbourg refers to as the Memoir.
10 Brasseur de Bourbourg to Eccleston, October 15, 1850.
11 The reference is to Charles Pius Montgomery, 0. P. (1806-1860) a midwestern Dominican who, after serving as Prior-Provincial of his Order
from 1838-1843, was appointed, on November 20, 1849, to the newly
constituted see of Monterey in California. Adament in his refusal for
reasons of health and other considerations, ~1ontgomery was successful
in avoiding the mitre; as indicated, a brother Dominican, Joseph S.
Alemany, O.P., was selected in his place. On Montgomery, cf. tl1e author's "California's Second Mitre, the Story of a Successful Refusal" in
Academy Scrapbook (Fresno California) I, n . 6 (December 1950) pp.
178-185.
12 Possibly, Abbe Charles was being over severe in his appraisal here. It
would seem that Padre Gonz<llez Rubio was quite powerless, in an extremely fluid situation, to do anything effective regarding the alienation
of church property.
13 Brasseur de Bourbourg to Eccleston, October 15, 1850.
14 Brasseur de Bourbourg to Eccleston, October 15, 1850.
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JoHN B. McGLOIN, S.J.
Reverend John B. McGloin, S.J. is Professor of History at the University
of San Francisco. For the past twenty years, Father :McGloin has taught
courses there in the history of the West and of California. His special field
of interest is the American Period of the Catholic Church in California. He
has published two books and many articles in this field. The first was
Eloqent Indian: the Life of James Bouchard, California Jesuit, published by
Stanford University Press. The second book, which will be discussed in this
present address, is en titled: California's First Archbishop: the Life of Joseph
Sadoc Alemany, O.P. - 1814-1888. Due for publication is another volume,
Jesuits by the Golden Gate, the Society of Jesus in San Francisco, 1849-1969.
Father McGloin will speak at the California History Institute on March
26 and 27, 1971.
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The Structure of Daily Life at the
California Missions
FRA!\"CIS

J.

"'EBEH

Archivist for the Archdiocese of Los Angeles
The old missions along El Camino Real are the most characteristic works of man in all of California. As for the friars who provided the aborigines with a whole new way of life at those historic foundations, few serious students would doubt ''if a purer
and more devoted set of men ever labored for the good of the
heathen." 1
The mission system as it evolved in Alta California, based on a
routine "somewhere between the greater freedom and leisureliness
of paganism and the full-day, full-week labor system of industrialism,"~ endeavored to form Christian character by religious
practice and instruction, ordered occupation and strict discipline.
Precision was evident in all facets of the enterprise. For, example,
the sequence of such communal activities as worship, labor, meals,
sleep and recreation were regulated by the bell-ringer who carefully followed the latitudinal readings of the local sundial or
reloiito de sol.
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A basic daily pattern was strictly adhered to at each of the
twenty-one missionary outposts. Sunrise heralded the beginning
of the many chores. Following Mass and breakfast, assignments
were announced in the patio, after which the Indians returned
to their dwellings. They left for their jobs about an hour and a
half later. At 11 :15, work was discontinued for the noon meal.
They resumed their tasks about two o'clock and toiled another
hour and a half, or in some places, a while longer. After dinner,
evenings were devoted to the enjoyable pursuits of games, music
and dances. The De Profundis bell at eight o'clock warned that
the main gate would be closed for the night in another sixty minutes. A slight variance of this schedule applied to those engaged
in special activities, like sowing or harvesting which often required
longer or shorter hours, depending on the season or the quantity
of work at hand. There was an abundance of free time for everyone, except perhaps for the missionary. Besides Sundays and holy
days, the Indians rarely labored on Saturdays, and occasionally,
even Fridays were exempt. Including visits away from the central
compound, an estimated ten or twelve weeks could be classified
as "vacation" periods.
While the Franciscans came to California, not as schoolmen,
but as apostles, educators they surely were if that term be construed as "character formation and an endeavor to fit one for the
role he is to play in life.":: In their catechetical endeavors, the
friars adopted a variant of Bartolome Castano's program used successfully in other areas of the New World. The Indians were
taught the Sign of the Cross, Our Father, Hail Mary, Creed; Acts
of Faith, Hope and Charity; the Confiteor, Ten Commandments,
Six Precepts, Seven Sacraments, the Necessary Points of Faith
and the Four Last Things. This summary of religious convictions
and aspirations, known throughout Latin America as the Doctrina
Critiana, provided the minimal requirement for those wishing to
receive the Sacrament of Baptism.•
The doctrina was recited in common each day before Mass
and again in the evening before retiring. With little exertion, even
the dullest natives were able to absorb the basic tenets of the
Christian Faith in a relatively short time. In their weekly sermons,
the friars generally elaborated upon particular facets of the doc-

trina. Simple though the method was, it achieved surprising results
among the California natives who "cared nothing for booklearning,
nor for anything that taxed their mental faculties."'•
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The language barrier proved to be a formidable challenge to
the padres, inasmuch as the terminology common to the six linguistic families among the mission Indians was utterly devoid of
philosophical concepts for anything incapable of being heard,
touched, tasted or smelled. Scarcely a single foundation's population spoke the same language and the futility of learning local
dialects was further complicated by the fact that one-fourth of
all the separate lingual strains in North America were found in
California, scene of "the greatest aboriginal linguistic diversity in
the world." 6
Despite royal directives, renewed as late as 1795, forbidding
the missionaries to -teach the neophytes in "their native tongue," 7
there was no uniform practice among the friars in California. The
younger ones, perhaps mindful of Saint Augustine's dictum that
"men would prefer to be alone with their dogs than with a stranger whose language they do not understand,"s made heroic efforts
to gain facility in the local tongues. For those further advanced in
years, however, the possibility of achieving fluency in even one
of the languages or dialects was not a realistic goal. Father Junipero Serra tried to win over his listeners by "learning to talk with
them in their own language,"!) but the majority of the friars settled
on the more practical expedient of teaching Spanish to the more
gifted youngsters who then served as interpreters with the others. 10
The response of the natives to the Christian message expounded
by the missionaries had to be a voluntary one. Throughout the region's history, no Indians were baptized without at least a moral
assurance that they would thereafter lead lives in accordance
with Christian ideals.l 1 Even though Spanish and Mexican jurisprudence did not look upon rights derived from the natural law
as totally unencumbered, the friars along the Pacific Slope consistently championed those traditions respecting an individual's inalienable religious responsibility. That no coercion was brought
upon the aboriginals is confirmed by the greater number of Indians in such areas as Santa Barbara who decided against embracing
the Christian way of life.
Once they had accepted the white man's religion, however, the
neophytes were not free to reject it. The missionaries regarded
such commitments as binding obligations subject to the restrictions and sanctions of any other public contracts, reasoning further that "one who forsook the Christian ranks was likely to be hostile and dangerous both to the Church and to the Spanish state." 1 ~
On those occasions when a native ran away or failed to report
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after his monthly outing, other Christian Indians were sent out
to fetch him. "On being returned he was reproached for failing
to be at divine services on Sunday or holy day. He was warned
that if he repeated the transgression he would be chastized. If
he transgressed a second time he was put in stocks or given the
lash . In certain cases even this was insufficient to effect a reform.
Then he was placed in shackles and at the same time given work
to do."n
The prominence of corporeal punishment for such offenses as
adultery, stealing and fighting was based on the friars' role as
legal guardians of the natives. Directives from the Viceregal
Council of War and Exchequer in 1773, defined the relationship
of the missionaries to the baptized Indians as analogous to that
occupied by the father of a family charged with the education
and correction of his offspring.H For that reason, physical chastisement was looked upon as completely harmonious with the natural law concerning the raising of children, or in the case at hand,
the natives for whom the missionaries acted in loco parentisY•
Punishments were calculated to cause smarting pain and embarrasing ignominy, rather than protracted privation or abiding injury.
Possibly, "the most exquisite of all the gifts the Mission Fathers
brought, save the boon of Christianity, was music." 1 u Indeed it
was a widely and effectively utilized pedagogical device in provincial times for catechizing the neophytes. The aborigines, whose
natural music was in a primitive stage of monotonous rhythm,
were fascina ted by the tuneful Spanish melodiesY The cilabado,
a twenty-four stanza tribute to the Holy Trinity, Blessed Sacrament, Virgin Mary, saints and angels, was among the most familiar of the hymns sung daily by the friars, soldiers, colonists and
Indians in church, at home, in the fields and on the trails. 18 That
"music was fostered and developed all through the mission period"UJ is clearly evident from the impressions of such prominent
observers as Robert Louis Stevenson who fell' that God was served
with more touching circumstances by the melodious renditions at
San Carlos Borromeo "than in other temple under heaven."~o
The plainsong comprising the greater portion of mission music
was adapted, in large part, from the Gregorian chant. of 18th
century Spain and Mexico, much of it being arranged by the
padres themselves.~ 1 Extant handbooks reveal a number of two
and four part hymns and Masses. They were structurally simple;
the two-part was usually sung in thirds, while the four-part compositions were homophonic. The music was written on a staff of
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four or six lines with notes in bold squares and diamonds, with
and without tails, corresponding to present-day half, quarter and
eighth notes. If there were two or more parts singing simultaneously, each group's notes was executed in different colors and each
merely followed the designated sequence.~~ On festive occasions,
the mission orchestra added its contribution with an assortment
of violins, violas, violincellos, bases, viols, flutes, trumphets, horns,
bandolas, guitars, drums and triangles.
The oolor, pomp and solemnity of religious pageantry deeply impressed the neophytes. Their eagerness to participate in the various liturgical functions was a major factor in assimilating Christianized civilization. So readily was the response that the friars
were able to teach "the Indian boys and men to sing and chant
the whole Office of the Church all the year round, and that, too,
without organ acoompaniment." 23
The liturgical cycle permeated the entire year. In addition to
the extensive ceremonials, observed at various seasons, were such
numerous para-Iiturgical activities as Las Posadas, La Pastorela,
Casados y V elados, Bendici6n de las Animales and the annual
fiesta, all of which helped to integrate the Christian modus vivendi into the daily routine of mission life. Even the mundane sport
of bull-fighting had its religious orientation, scheduled as it tradii:ionally was for Easter Sunday and the yearly patron day. An
unmistakable Marian tone was obvious from the very earliest
times with the arrival at Monterey in 1770, of La C onquistadora
or Nuestra Senora de Belen, a statue still venerated as California's
oldest and most historic replica of the Blessed Mother.
17
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The friars had a tolerable acquaintance with the practical arts.
Besides . the co~siderable expertise many had gained in the rough,
~ountamo~s Srerra_ Gorda region of Mexico, they imported prevw~sly tramed Indrans from Peninsular California to help instruct
therr northern counterparts in the basics of agricultural economy.

Bell Tower,
San Gabriel Mission,
California,
September 8, 1771

In the first days after a mission's inauguration, the padres concentrated on producing foodstuffs necessary for sustaining large
numbers of Indians. Agriculture, the principal occupation in provincial .time, involved clearing the land, ploughing, planting, irrigating, harvesting and thrashing. Crude wooden ploughs, with
sharp pieces of iron fitted between makeshift handles, were employed as were such affiliated implements as crowbars, hoes, axes,
machetas and sickles.24 Within a relatively brief span of time, the
natives were making fantastic strides in their newly discovered
way of existence.
As soon as the primary commodities of beans, corn and wheat

were under cultivation, attention turned to such delicacies as
cauliflower, lettuce, artichoke, onion, garlic, canteloupe, watermelon, asparagus, cabbage, potato, turnip and rice. Steps were
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also taken to domesticate the vast natural gardens of herbs roots,
nuts, berries, wild vegetables and edible weeds already prolific
in the area. Certain missions specialized in regional items which,
among others, numbered chile peppers, melons, pumpkins, gourds
and specific kinds of herbs. Freshly planted orchards and vineyards, fenced by adobe walls near the missions, 25 soon abounded
in citrons, oranges, limes, apples, pears, peaches, apricots, cherries,
plums, prunes, figs, almonds and walnuts. California's advantageously mild climate was especially conducive to the "mission
grape," a large, tasty, reddish-black berry destined to become the
cornerstone of California's viniculture empire.
Initially, the padres personally directed the various agricultural
pursuits, but gradually specialists were trained and brought in
to act as overseers. In subsequent years-, the temporal management
devolved upon the mayordomo, chief coordinator of mission activities. A tally of inventarios between 1783 and 1832 reveals that
41,137,625 bushels of grain of all types were harvested at the missions along El Camino Real, 26 a remarkable accomplishment when
balanced against the primitive processes whereby those results
were achieved.
Another of the chief occupations was that of caring for the divers·i fied forms of livestock introduced by the friars . Cattle raising,
eventually the greatest industry, required a fairly large quantity
of personnel to guard, round-up, brand, count, slaughter and skin
the ever-expanding herds. In addition to cattle, swine, goats and
sheep were such beasts-of~burden as mules, horses and oxen without which the heavier chores would have been intolerable.
The "availability of grazing land was the most important factor
governing the size of the herds," 27 and as the numbers increased,
they were moved to nearby estancias or ranches where pasturage
and water were more abundant. The largest head-count of livestook at any of the twenty-one missionary establishments was recorded at San Luis Rey in 1823, where the number of cattle
reached 27,500. Every mission and estancia had a calaveras where
cattle and sheep were slaughtered by the Indian butchers.
On Saturday mornings, the choicest animals were rounded up, and
by night time their hides had been neatly stretched on the hillsides to dry.~s
Work was underway in a myriad of other areas too. Mission
life was structured to allow for "polytechnic schools, civic training grounds, and in general nurseries of civilized life, as well as
places of catechumenal indoctrination."~!} By sheer necessity, each
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foundation was a self-sustaining unit able to provide for practically all the basic needs of daily life.
Except for colorful baskets, the Indians of the Far West were
not known for their handicrafts. Basketry, the single art in which
they displayed · outstanding skill, was cultivated by the women
who were quite ingenious in weaving grass, sumac, splints, rushes,
cedar, tule, yucca stems, kelp thread, willow roots and sea plants
into mats, blankets and loin cloths.
The mortars and pestels, metates and maiios, canales and carrying mats, burden baskets, seedbeaters, water bottles and storage
jars of aboriginal times were effectively assimilated into the industrial routine of the missions. Where possible, the friars elaborated on the meager ·c reative talents of the neophytes by instructing
them in such crafts as woodworking and carpentry, wool drying
and carding, tanning, metal forming and smeltering, loom production, hide, tallow and candle making, kiln-forming and whatever
other natural arts proved helpful to their communal way of life.
It is hardly hyperbolic to observe that "the missionaries had to
begin with the kitchen rather than the chapel in convincing the
savages that Christianity was superior to barbarism.":JO For a host
of reasons, the preparation of food was a matter of top priority
for all concerned. Simple and functional utensils were used for
cooking on stoves or bricks built over open fires. Adobe ovens
were utilized for baking breadstuffs, cornmeal loaves, tortilla-like
flat cakes and wheat bread.
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There were three main meals in each day's schedule. On an
average morning, the Indians partook of atole, a rich and nutritious gruel substance. At noon they lunched on po:::.ole, a mush of
thick soup of wheat, corn, beans and meat. To that basic diet was
generally added a pottage and numerous wild seeds. Atole was
served a second time at the evening meal. The sick were given
special food consisting of atole or corn tortillas and a dish of veal,
beef or a combination of both. The overall fare was substantial
and tasty. One missionary at San Luis Obispo reported that in a
single year, in addition to 2,000 cattle, the entire harvest was consumed.a1
The California missions, even in mndern times, are "the finest
relics in the United States,":;~ representing a unique and lasting
contribution to American culture. Space was available, at each
of those Spanish outposts, for the numerous social, religious, agricultural and industrial activities constituting the montage of provincial living. The architectural scheme, with living quarters for
two friars as well as storehouses, workshops and dwellings for the
natives, was as functional as it was protective. Most of the missions developed around an open--air patio. Understandably, the
church, usually located in the northeast corner of the quadrangle,
was the initial structure erected. Crude as were those early houses
of wmship, they were easily the most handsome of the mission
buildings .
The earliest construction was supervised by the friars. In later
times, however, the viceroys dispatched artisans, mechanics, masons, carpenters and others to direct and instruct the neophytes
in the art of making and laying adobe bricks, felling trees, sawing
and hewing lumber, preparing lime, mixing mortar and making
roof and floor tiles. Simplicity, or lack of ornamentation, the distinctive charm of the California missions, was compensated by the
frankness of proportions resulting from limitations of material.
What little decorative work there was normally had to be imported, either from Spain or Mexico. Over the years a remarkably
varied collection of sculpture and paintings accumulated, some of
it quite artistic.
"Mission architecture," though related both to Spanish colonial
in Mexico and that of the mother country, was comparatively unpolished. The more sturdy California version was generally fashioned around wood plastered with clay. Where timber was scarce,
sundried bricks were utilized. Such distinctive features as gentlyslanting and burnt-tile roofs, thick adobe walls and extensive ar-
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cades were themes repeated from one mission to anotherY Simple
columns and pediments bespeak Moorish, Spanish-Roman and
Renaissance motifs, although the style leaned more toward the
neo-classic than the baroque. Among the obvious characteristics
of the so-called "mission architecture" are massive walls and buttresses; arcaded corridors and arched colonnades; curved pediment
gables; terraced bell-towers; pierced companarios; patios without
fountains; wide, projecting eaves and low-pitched roofs. 34 The
California missions are thought to be "unique among the Spanish
buildings of the Americas, on account of their simplicity, often
approaching in this respect the severity and the charm of the
arcades and unbroken wall masses of the early Romans."3 ~
The Iberian outposts have long been considered "the noblest
architectural remains of former days to be found in the United
States.":JG Probably no architectural style ever created so much
with so little raw material to work with; so much that is warm
and touching in its beautiful simplicity with so little creative experience to .fall back .on. One writer conjectured that "the priceless
intrinsic ingredient that the padres put into their buildings was
the very one that prompted them to venture into the wilderness
in the first place. That ingredient was Faith."37
Every imaginable medical problem plagued the friars. Battle
casualties and accidental wounds, coupled with the natural scour-

ges of pneumonia, scurvy, consumption, typhoid, smallpox and
cholera presented major obstacles to the missionary enterprise.
Treatment was frequently crude and primitive, though, astonish-
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ingly, the Indians exhibited a remarkable facility at such difficult
tasks as setting bones. Their native remedies revealed an extensive experimental knowledge about the value of many herbs,
plants and roots. There was a hospital at San Gabriel which, by
1810, had more than 300 patients. Where similar facilities existed,
they were built of thick, whitewashed adobe walls, with red tile
floors and roofs and running water. Those foundations lacking
such elaborate accomodations for the ill could at least boast of
having apothecary shops. Admittedly, the friars were not as adept
physicians of the body as they were of the soul. Nonetheless, they
possessed medical knowledge enough to perform minor surgery
and even, on occasions, more complicated operations. "They were
really the medical Gibralters in their establishments.":ls
This short "overview" of the many-faceted life at the California
missions can be terminated by alluding to the words of the Golden State's poet laureate who observed that:
These were the gifts the Franciscans brought with them to the Indians;
Christianity, education, the joy of work, and music. It was an achievement
scarcely paralleled in human history in so short a span of time - a little
more than two generations}il
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"THEY ARE MUSICIANS WHOM IT COST ME TWELVE YEARS TO TEAC H ."

(Fr. Dura. n.)

HENRY HAHN

Like settlement itself, the music of the early North American
West 1 has a history of fitful and random but evergrowing attempts
to impose a foreign culture on what looked like a barren and unpromising native soil. Indeed, as far as its history goes, the music
began with a few tentative foreign intrusions which had little impact on native elements, existed for more than two centuries as
largely separate foreign and native streams, and began to have a
unique and original character only in the days of the American
Gold Rush, when "foreign" elements became dominant. In those
latter days even the words of the songs began to reflect the environment in which the songs appeared, and in those days the environment had assumed exactly the same unpredictable character
that had marked early exploration and settlement. But the tenuousness of life, and the extreme contrasts in living conditions even
within specific regions, played a role from the earliest times in
shaping the music. The earliest explorers, mistaken for gods, find
themselves witness to primitive singing and dancing aimed at
their propitiation. Trying to understand Indian music on its own
terms, they comment on its plaintive and melancholy quality, on
the one hand, and on the other, its excited and vengeful tone when
vengeance serves the mood of the tribe. Later, the Spanish padres
find that the Indians readily learn the Spanish songs and can be
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taught to sing the Mass; the padres note, however, that rewards
of candy and fruit may improve the children's singing, and that
locking up the musicians may on occasion be the only way to have
them sober for Sunday services. The good Fathers are impressed
by the achievements of the Indian musicians in playing church
music, but other visitors suspect that the dance music played in
the streets after the service may more accurately reflect life as it is
lived outside the adobe walls of the missions. Still other observers
believe that the very solemnity of some of the church music may
prov.i de for the Indian an expression of his own view of life. But
whether the music takes the form of dissonant "pagan" tunes or
hymns to the Blessed Virgin, one fact is important: either way,
the music is a reflection either of life as it is actually lived, or
as it is desired to be lived, whether the desire is spontaneous or
coerced. The very acceptance of or enthusiasm for the church service, like that for the rain-dance or the dance welcoming the white
gods, seems to have been but the realistic attempt of the Indian
to cope with life as it thrust itself upon him.
It is no wonder then that the close kinship between the music
and an attitude toward life is evident in the very earliest encounters between white invaders and native Indians. The first
thing the new arrivals learned was that for the Indians music invariably served a purpose. In his report of a 1542 voyage to California, Bartolomeo Ferrelo, explorer Juan Cabrillo's pilot, tells of
the Indians' dancing by way of greeting:
As the boat was nearing land a great number of Indians came out of
2
the bushes and grass, shouting, dancing, making signs to come ashore .

On the basis of other explorers' contacts with the Indians, we
may conclude that the dance was probably also an invocation of
divine aid (whether the invaders represented a visit from the gods
or a visitation was probably not of an immediate concern) . Furthermore, the dancing probably served a psychological purpose,
and Ferrelo himself comments on the peaceful tenor of the meeting, although he attributes the condition of the gifts given the
Indians after eight or ten of them had rowed out to the ships in a
canoe :
These were given some beads and presents with which they were well
pleased. . . . The Spaniards afterwards went ashore and both the Indian
men and women and everybody felt very secure.:~ (Bold face mine)
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The incident described by Ferrelo took place on October 7, 1542,
but it is not the only one of its kind in the sixteenth ceritury. In
1579 Francis Fletcher, chaplain with Sir Francis Drake, reported
a "song and dance of triumph" was performed by Indians with
whom Drake "negotiated," probably at what is now Drake's Bay
north of San Francisco:
. . . the king himself, with all the rest, with one consent and with
reverence, joyfully singing a song, set the crowne upon his (Drake's)
inriched his neck with all his chains, and offering unto him many
things, honored by the name of Hyoh. Adding thereunto (as it might
a song and dance of triumph . . . 4

great
head,
other
seem)

Drake interpreted the ceremony and the negotiations which he
had with the Indians to mean they were placing themselves under
the rule of the British sovereign; Fletcher is confident that the
·Indians accepted the Christian God. He describes their reason
for the cer.e mony as being
. . . because they were not the only visited of the gods (for they still
judged us to be), but the great and chief God was now become their God,
their king and patron, and themselves were become the only happy and
blessed people in the world.5

Since neither group spoke the other's language, it seems quite
possible that the Indians' reason for their actions may have been
different from the reasons ascribed to them by Fletcher. Obviously
a primitive people's response to a visit from the gods is not the
same as its response to other intruders; in dealing with the gods,
one simply yields up whatever is needful at the moment. In other
words, the Indians were but acting to meet the exigencies of the
occasion. What Fletcher took to be "a song and dance of triumph"
must therefore, have been something more than that to the
chief performing it, for among American Indian tribes many songs
"were thought by them to have supernatural powers, and were a
medium of communication between the individual and his god." 6
Later explorers of America would learn that ceremonials such as
Drake's men witnessed were common among the Indians, often
"with rituals composed of songs and dances, with offerings of tobacco and incense to the deities."'
Regardless of motivations however, this early contact of the music
of two totally different cultures is a significant, even a symbolic
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one in the history of the music of the early North American West.
Drake's party remained five weeks here during the midsummer of
1579, having sailed from England in 1577, and during the stay
regular religious services were held in their camp ashore. In these
services "they undoubtedly used the Old Version of Sternhold
and Hopkins, with the tunes published in the original edition of
John Day, 1562."8 Obviously the psalm-singing was a totally new
experience to the Indians, but it apparently was one for which
they showed enthusiasm. Of their visits Fletcher writes,
In the time of which prayers, singing of Psalmes, and reading of certaine Chapters in the Bible, they sate very attentively: and observing the
end at every pause, with one voice still cried, Oh, as greatly rejoycing
in our exercises. Yea they tooke such pleasure in our singing of Psalmes,
that whensoever they resorted to us, their first request was commonly
this Gnaah, by which they intreated that we would sing.9

Unfortunately, such a promising beginning for a new musical
culture came to naught. Dr~ke's men sailed away, and for two
centuries the explorers who now and then probed western North
American shores were more interested in furs and treasure than in
psalm-singing and culture. Even the significant explorations were
taking place elsewhere - the interior of North America, the Southwest, Mexico, and South America. Of these explorations, the ones
in Mexico and the Southwest would come to have the greatest
influence on the development of music in western North America
in the years ahead. From these areas Spanish missionaries would
extend their influence eventually to all of New Spain, then including most of what is now California. And in these areas was already
flourishing the start of a new musical culture, though the culture
was of European origin and imposed in the first instance by outsiders. In 1523 two Franciscan padres went to Mexico and began
using singing and musical instruments in their mis-s ionary activity;
within seventy years after the conquest of the country a successor
could make this report :
I can truthfully state that in all the realms of Christiandom, outside the
Indies, one cannot find more flutes, oboes, sackbuts, orlos, and drums,
than one can find here in this single dominion of New Spain. 10

In California, however, early results were almost the opposite.
There were many reasons . For one thing, even from the days of
Cabrillo on, the Spanish attempts at settling California, and even
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the attempts at exploration, were only half-hearted. Invariably
the frustration of shipwreck and disease, or of political intrigue
and financial problems, or of wars back home in Spain aborted
attempts at expansion. Then, too, the traditional Spanish policy
of yoking the military, the Church, and sometimes random civilians together for settlement attempts more often than not produced
an uneasy alliance of two or three groups each pursuing its own
interests. And the Spanish erred in concentrating their early settlement attempts in Lower California, even today a barren place.
Nevetheles·s, to begin the story of Spanish music in California
with Father Junipero Serra's founding the mission at San Diego
is to overlook the first faint stirrings which must have taken place
almost a century earlier in Lower California. It is also to overlook
the earliest evidences of one of the most interesting aspects of
the music of the early North American West - the ability of two
widely-disparate cultures to co-exist happily, at least for a short
while, in an environment in some way hostile to both. Obviously,
the Indians of California had been singing and dancing long before the Spanish or the English arrived, and even before Cabrillo
or a Spanish exploring par.ty had faced the problem of deciding
whether the Indians they met were about to make music or make
war. The party was that of Francisco de Ulloa, who sailed from
Acapulco on July 8, 1539, seeking treasures for Hernando Cortes.
Ulloa first sailed north but eventually returned south and east
along the eastern coast of Lower California, rounded the cape
at San Lucas, and travelled along the west coast of Lower California. Stopping at Santa Margarita Island for water and vespers,
the party was briefly attacked by Indians who promptly retreated to a hilltop and left the Spanish in bewilderment:
Those on the hill, as soon as they went up it, got together and began to
walk about, singing and dancing, with their bows in their hands. We were
unable to decide why they did this. It must have been to indicate that
th ey held us in little esteem, or to honor some one of themselves, if he had
conducted himself better than the rest. . .11

Actually, even in retrospect Ulloa probably misjudged the purpose
of the singing and dancing; since the Indians attacked again, firing
javelins, arrows and stones from their hilltop vantage point, the
dance probably had a psychological objective of arousing the
warriors' emotions for battle.
of Indian
But Ulloa was to learn more about the varied mea.nin<Ts
b
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singing and dancing as he continued his explorations in that part
of the Pacific. He learned, for instance, that when one group of
Indians met up with another, the singing and dancing might be a
form of greeting rather than a preparation for battle:
Presently another band arrived . . . On coming up to where the others were,
they all laid down their arms and began to sing and dance, and to point
to us with their hands, raising and lowering them, in sign of all sorts of
rejoicing. . .12

Or the display might be simply a means .of showing prowess, for
Ulloa observed on thi.s occasion that:
Some, who probably felt themselves to be finer figures, or of more account
than others, began to leap and advance, and to indulge in antics, and to
show their mettle.l3

But what may have puzzled the Spaniards most is that the Indians could take time out for such demonstration while the Spaniards were waiting to trade for pearl shells :
After they had all arrived and gone through their ceremonies and pageantry
. .. , they joined those who were there first, and laid aside their arms . . .
and we renewed our bartering. . . H

Ulloa himself shows a certain contempt for the ways of the Indians met on the voyage, and at least some of the Indians apparently
felt the same contempt for the Spanish explorers. In recounting
an incident which may have a certain uniqueness in the history of
early American music, Ulloa provides an illustration of contempt
with primitive musical accompaniment.
When they were assembled, a few of the first -comers drew near and
began to go about, singing and dancing, every man taking into his hands
those weapons, with which nature equipped him. These must be a dirty
people, . . . for, in addition to this evil dance, they made other evil and
dirty signs to the man who was trading with themY>

However unusual the incident may have been, it does serve to
illustrate the Indian's ability to adapt his musical expression to

the needs of the moment. The Spanish would learn more about the
Indian's adaptability in their many colonizing attempts in Lower
California in the two centuries ahead. A 1683 expedition, accom-

30

panied by Fathers Eusebio Francisco Kino, Juan Baptista Copart
and Pedro Matthias Goni, provides a graphic illustration of how
important a role expediency played in the Indians' response to
the Spanish missionaries. Venegas recounts that the Indians were
at first fearful of the landing party, remembering abuses they had
suffered at the hands of earlier explorers, but were won over with
gifts of food and with entertainment:
. . . the missionaries went without attendants towards them, with a great
number of little presents, and some provisions, intimating by signs that they
came peaceably. They gave them the presents, which the Indians threw
on the ground. But while the fathers were returning, the Indians began to
eat what they had first thrown away with disdain, and immediately hastened
after the fathers begging for more and even without any fear or suspicion,
followed them into the garrison among the soldiers, where they were so
kindly entertained, that they went away to their rancherias highly pleased.IG

Two days later another group of Indians arrived, this time going
into the Spanish camp. These were entertained by the admiral in
command, don Isidro Atondo y Antill6n; the admiral gave a demonstration of Spanish firearms to show the Indians how much more
effective muskets were than Indian bows and arrows. The Indians
responded exactly as might be expected:
At this, they showed the greatest astonishment. It also inspired them with
such terror, that the Spaniards were under little apprehensions of any insults. A church was immediately raised .. ,17

This attempt at colonizing and mission work eventually failed,
perhaps not without reason, and when Father Juan Maria Salvatierra set forth with a 1697 expedition to Loreto, he determined
on a different course. Father Salvatierra went armed with a certain humility and a genuine interest in the language and culture
of the Indians, . an interest which gained him considerable insight
into the importance of dancing to the Indians. Members of this
expedition "were received with great joy and affection by above
50 Indians of the neighboring rancheria, and others from San
Bruno,"18 and Father Salvatierra immediately began setting up an
encampment. Before October 25th "a tent was pitched for a temporary chapel" 1 !1; immediately afterwards,
Father Salva-Tierra now applied himself to learn the language and instruct
th e Indians, appointing particular hours for this exercise, when the Indians
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came and repeated the prayers, and parts of the catechism which he read
to them. . . , after whic:h the father used to listen, and write down their
discourse in order to learn the language . . . ~o

One would like to speculate on the Father's success in introducing
a new kind of music to his charges, but the evidence is that the
difficult task of simply keeping this and the other missions
operating ruled out innovations. Rather there is evidence that
the traditional religious exercises co-existed in happy harmony
with the traditional dances of the Indians, and that Father Salvatierra may have been as impressed by the dances as his charges
were by the religious instruction. The Father's account of a Christmas observance provides such evidence:
We kept our Christmas here with equal pleasure and devotion, some hundreds of Indian catechumens being present, and above one hundred children performed their dances. These are very different from those of the
nations of the other coast, they having above thirty of them representing
some essential part of their military discipline, fishery, travelling, burying,
hunting, marrying, and the like: and a child of three or four years old
will shew as much joy at his having performed his part well, as young men
of warm emulation and judgment a particular, with which we were very
much entertained, and could not forbear admiring.~l

The account illustrates once more the utitlitarian function of music
and particularly of dancing. To the child as well as to the aduLt
the dance provided a symbol of achievement, and that symbol in
turn provided a concrete recognition of some success in coping
with a primitive and often hostile environment. "They dance at
their weddings; on any good success in their fishing or hunting;
a.t the birth of their children; at a plentiful harvest; at a victory
over their enemies . .. ,"~ 2 writes Venegas; the gathering of the
pitahayas, he adds, is celebrated "with particular mirth and rejoicings."~3

The ability of the Indian to adapt to his environment - and to
celebrate his adaptation - is no less marked in the experiences
of the Spanish missionaries in Alta California, the arena of their
greatest success. That ability is shown both in the Indian's accepting the music of the Church and in his clinging to his own. Obviously this mission undertaking, launched in 1769 with the mis-

sion at San Diego, owed a large part of its success to men such
as Father Serra, who brought both dedication and a love of music
to his work among the Indians:
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He was an ardent musician, and it was not long before the Indians of the
West Coast were . . . being taught the plainsong and other melodies of
the Church. Here, too, the alabados, with the Salve, Adoro Te, and Santa
Cruz became integral parts of native worship and daily life. Native choirs
and orchestras were soon devloped which at times obtained a high level
of proficiency in both plainsong and choral works.24

Yet it would be a mistake to assume that mission music suddenly
swept the land or that the Indian suddenly abandoned his own
music. Instead there is evidence that the padres were sometimes
discouraged by the lethargy (if not resistance) of the Indians,
and by the Indian's tendency to prefer secular or pagan tunes
once he was beyond the padre's hearing. There is evidence too
tha.t the mission music enjoyed its greatest success when the Indians were permitted the playing and singing of secular and pagan
songs side-by-side with religious songs. More important, the music
of the Indians did not lose its functionalism; indeed, accounts of
this period, both from the missions and from far beyond, contain
fascinating reports of the Indian's adapting his music to his needs.
One of these accounts is contained in the journal of Don Miguel
Costans6, engineer aboard one of the ships bound for San Diego
as part of the mission undertaking in Alta California. Costans6,
in his journal published in 1790 by Alexander Dalrymple, refers
to the strange dance which the Indians performed when the invaders landed. He notes that the Indians were obviously fearful
and shadowed the ship's landing party; the dance followed:
The Indians stopped now and then, upon some height, to observe our people, and plainly shewing signs of fear of the strangers, though they seemed
to endeavor to hide it. They placed one end of their bows on the ground,
and taking the other in their hand, they danced, turning around with incredible celerity. . .25

To the Indians the furious pace of the dance without doubt conveyed its theme - flight; Constans6's report adds, appropriately
enough, that "on the approach of our men they fled with the
same swiftness."~ 6 The dance provides but one illustration of the
close relationship which not uncommonly existed between style
and subject in Indian music of the time. In another account
Padre Juan Amor6s reports a similar relationship in vengeance
songs :
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When prompted by revenge or ill-feeling, which is often the case, they
sing: "Thief, e e thief"; "Maimed one, e e maimed one!" - - or they repeat
some other fault or physical defect of the hated tribe or personal enemy . . .
The spirit of vengeance is also the reason why their songs are unpleasant
and dissonant.27

In another part of North America, on an expedition from the interior of Canada to the northwest coast of North America, Alexander Mackenzie is reminded of church music when he hears· the
soft strains of an Indian evening song:
We had no sooner laid ourselves down to rest last night, than the natives
began to sing, in a manner very different from what I had been accustomed to hear among savages. It was not accompanied either with dancing,
drum, or rattle; but consisted of soft, plaintive tone~, and a modulation that
was rather agreeable; it had somewhat the air of church music.2S

Mackenzie also finds Indians using song as a means of treating
an injury, 29 and when he gives one group gifts in return for information, they repay him with an evening of singing and dancing.30 An even wider usage of song was reported by Padre . Felipe
Arroyo de la Cuesta in describing the Mutsun tribe of the central
coast of Upper California:
They have songs for their games . . . Then they have songs for burials, for
recovery from sickness, for the time of war, for the chase, for the dances
of the men, for the dances of the women, for entertaining the children,
and for the telling of stories and fables.31

Whether the songs are cheerful or sad, the padre wrote, depends
"on the occasion or the motive for singing and dancing."32
Most observers apparently agreed that the California Indians
liked music, and the missionaries found that this love of music
and an interest in musical instruments aided their cause. Padre
Juan Sancho and Padre Pedro Cabot wrote that the Indians of
Mission San Antonio had used their own instruments and songs
"from time immemorial."33 These Indians possessed a "flute, open
at top and bottom, ... played like the dulcet flute" and "a wooden bow with a catgut string," as well as numerous songs. 34 They
learned to play "the violin, the bass-viol, the flute, the trumpet,

the drum, and any other instrument given them."35 The Mutsun
tribe's instruments were "a stick split down the middle and a stick
mounted by a sort of hollow ball containing tiny stones or gravel,
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the shaking of which produces a noise," and small whistles made
from the bones of the goose and the deer."36 These Indians, Father
de la Cuesta wrote, "are very fond of music and song. They learn
anything with ease, and can even play their pagan tunes on our
instruments."37 Of the Indians at Mission San Carlos, Padre Amor6s wrote:
They have a rather unsuccessful dulcet flute, made from the elder, and
a split stick, with which they beat time when singing. All their songs, sad
as well as joyous, are sung to the same melody.38

From the very outset the padres apparently encouraged the Indians to use their musical instruments and also to join in congregational singing. In the beginning,
. .. all singing was congregational. Men, women and children were taught
to sing the common hymns in unison; such hymns as the popular Alabado
(Song of Divine Praise), the Cantico del Alba (Morning Song), the Salve
Regina, and many others. Some prayers were chanted to a simple psalm
tone; often antiphonally with the padre, a few chanters, or even little
children, taking one part, and the congregation responding.39

The padres of Mission San Antonio reported that their charges
had good voices and an ear for music, and that they showed
potential for improvement:
In their pagan state their chants had been but weird wails, generally melancholic, and their instruments only the most simple rattles, bone or reed
whistles and flutes, crude timbrels and drums; but their innate abilities
budded when the missionaries brought them the melodious songs and perfected the instruments of Spain.40

Eventually formal choirs were formed in some of the m1sswns,
and it became "the ambition of every Indian family to have a
member in the Mission choir or band, a musico." 41
Yet the enthusiasm in the mission reports must be tempered
by several considerations, the most obvious being that the Indian
youth participating in musical activities enjoyed certain advantages
over his fellows. In the eyes of the padre, as da Silva points,
out, the youths with talent for the formal choir were
. . . the chosen ones, destined to be tl1e chanters and musicians of tl1e
church and village, and by that fact never to be vacqueros or anything
else that would take them away from the Mission on Sundays and Feastdays.•~
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The young children received special encouragement:
. . . the padre would urge them one by one to attempt some little hymn
or ditty. At times they were taken into the church to sing their brief solos
before the Blessed Sacrament or the alter of some Saint. Dulces, candies
and fruits, would be the reward.43

At most missions the evening recitation of the Doctrina and singing of the Alabado was followed by a time for games, music and
dancing; again, young men with musical talent enjoyed special
privileges:
Padre Estevan Tapis tells us that the young men of Santa Barbara seldom
let a night p::tss without arranging for a dance in the kitchen court or
Mission patio. He says that the same youths would also play the violin,
viola, and guitar, and entertain themselves with games. When the "Poor
Souls Bell" sounded at eight o'clock, it meant bedtime for most of the
villagers, but the young men were allowed an hour longer at their recreation, until nine, when they, too, retired.44

The special privileges accorded, and the importance given music
in the missions, had a more important consequence than merely
stirring the enthusiasm of the padres. Actually the musicians were
able to affect the way of life of the missions and of the natives
and sometimes, for a brief instant, to bring about a certain fusion
of religious, secular and pagan within the musical culture. Probably secular songs were resorted to in the first instance by missionaries attempting to stimulate interest in music and "Undoubtedly some of the sweet love songs of Old California were handed
down by the padres to promote Christian courtship and happy
hours of recreation."45 Once the Indian musicians began playing
church, secular and pagan tunes on their instruments, however,
some intermingling was likely to occur:
This situation probably arose from the fact that the Indian musiCrans were
serving "two masters;" unlike the choristers they had to perform not only
in church, but also as members of the village band and dance orchestra,
and as such did not draw a sufficiently rigid line between sacred and
secular music.46

Whatever the reasons, secular songs were assuming a growing importance both inside and out of the m1sswns by the first half of
the nineteenth century. Everywhere currents of change were in
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the air, and the m1sswnaries had as much possiblity of resisting
the change as they had of keeping secret the first discovery of
gold on mission property. The mission period may or may not
have been "the nearest thing to a Utopia that a primitive people
had ever experienced" 47 ; either way, the Utopia was about to take
second place to a dream - a dream of an even better Utopia, one
in which dreams would turn to gold.
The missionaries' encouragement of music, and the commitment
of the Indians to their own musical culture, had both contributed
to a still-developing musical heritage in western North America,
particularly in California. But while mission music largely came
to terms with its own environment, a new music was on the way,
one that would reflect not only an invading culture and a native
environment, but also the impact of the collision between the two.
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In this paper I shall define music in the broadest possible way, letting
the term include even primitive chants and all forms of dancing as
well as singing and instrumental music.
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HOW TO PLEASE ASENATOR
SHIRLEY

S A RGEN T

Jessie Benton Fremont, 1824-1902, was the most distinguish ed ,
cosmopolitan and literate of the 200 contributors to the How \V e
Cook in Los Angeles book published in 1894 by the Ladies Social
Circle of the Simpson Methodist Church. Some of the other wellknown-hostesses represented in its 382 pages were Mesdames
Hancock Banning, Charles Lummis, Frank A. Miller, L. J. Rose,
Charles Silent, I. N. Van Nuys, J. B. Widney, J. G. Downey, W . G.
Kerckhoff, and Harrison G. Otis.
None of these Southlanders had the fame or the background of
Mrs. John C. Fremont, daughter of a United States Senator, wife of
th e controversial explorer and politician, and author and 1mtional
fi gure in her own right. From 1889 until her death on December
27, 1902, she was the Angeleno, who even in treasured retirement,
influenced men of letters , like Charles Lummis " ... my pleasant
peremptory friend." Most of those years she and her daughter,
Elizabeth Benton Fremont, lived in a large gabled fram e house,
built with funds raised by a local public subscription, at the corner
of Hoover and 28th Streets.
Miss Fremont donated her recipes for Frijoles, Orange Flower
Syrup and Green Almond Preserves, while her mother presented
one on Ham Bones which ended, "It is simple enough - most excellent and flavorous, or only fit for a railway eating station - according to the intelligent patience of the cook."
Mrs. Fremont's notable contribution, still of interes t and value,
was a seven-page article entitled "Old Time Hospitality," in which
she told of her gracious childhood home kept by her parents ,
Senator and Mrs. Thomas Hart Benton, in ·w ashington, D.C. Presidents, politicians, lawyers, diplomats, military men, manufacturers
and a quantity of Southern relatives delighted in "real feasts of
brilliant minds; and delicate excellence of food" at the Benton's
round dining table.
As today, Sunday dinners in the mid-1800's were the culinary
and social highlight of the week, and Jessie Fremont described
them with verve, reminiscent charm, and as a tribute to her mother who believed in equal ri ghts befor e they were reques ted.
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]essie
Benton
Fremont
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1860

The Sunday dinner was, always, an especial pleasure to all
of us. It had been, in my father's unmarried time, the day
when he and his more intimate friends could dine at leisure
as they were free from business. But my mother, with her
Scotch-Presbyterian training, felt differently. I have heard my
father laughingly explain how she "weaned him"-being a womanly as well as a clear-headed woman she made no opposition to old habits (for my father was nearly forty when he
manied), but she made the family luncheon on Sundays so
attractive, so flattering to all his preferences, that any friend
he wished to have he would ask home from church - and so it
came that we grew up to it as a special pleasure to have my
father at that one o'clock meal - the wholesome hour. Mr.
Sumner" coming in by chance once, begged to be invited
other Sundays, and for seven years he was always, when in
Washington, expected and nearly always in his favorite place
facing the flower-stand - in a broad south window.
Steamed Turkey or Chickens
A H::tm (small, cured for at least four yeairs in the Smoke-house)
Buffalo Tongue
A salad of Lettuce, or Tomatoes, or Cucumbers
(with Mayonnaise Dressing)
Roasted Potatoes
Home-made Bread, always Cold
all placed upon the table at once
For Dessert
Wine Jelly
Fresh Fruits
Cake
Claret
Preserved Ginger
Dry Pine-apple Cheese
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In 1892 Angelenos subscribed funds to build this home for
]essie B. Fremont on the corner of Hoover and 28th Streets.
It was always a cold dinner, for my mother felt the servants
should have the day of leisure also. She had grown up among
slaves who could object to nothing - and though our own servants were free-born, and some had been set free by my parrents; yet the idea of claiming equal rights to rest, or religion,
did not occur to them - but it did occur to my mother to
give them. For this reason, everything was prepared on Saturday.
But our cook "Aunt Betsey", who lived twenty-three years
with us, had been not only a "born cook" but "made" by
training under a French Chef (and practicing under a Virginia housekeeper) and each thing was as completely delicately
good, and handsome to see too, as for a fine supper to-day.
Only claret on the table: my father was really temperate in
food and almost wholly so in drink - abstemious is a better
word, for his tastes were refined. For example, the turkey was
never roasted, for he thought that "coarse", but steamed, with
a stuffing of oysters, and a white sauce of cream and herbs.
This was Mr. Sumner's delight, for he greatly enjoyed nice
food (as Longfellow's letters show) also the delicate flavor
of the buffalo tongues, a luxury not easily had, but sent
through the Fur Company to my Father. He had said in a
speech on the future Railways of the West that the buffalos
were the natural engineers who had found the best passes
across the Rocky Mountains. For this Mr. Sumner called them
"Engineers' Tongues". The only hot thing was the potato,
which could be left in the hot ashes of the covered fire-for
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cooking ranges were unknown at first and then despised by
both epicures and cooks. ·w ith the natural hunger-hour, the
pleasant people, the unusual fr eedom from work-a-day obligations no wonder the food seemed so good, and it was as
good and attractive as it was satisfying. It was a favor to be
asked - verbally - to our Sunday early dinner. There was always provision made for more people though it was, if possible, confined to very few. Years later when I had a sea-side
home at Nahant, near Longfellow's, Mr. Sumner, who always
made his friend long visits there, came regularly in the old
intimate way to my house - "I get tired of fish-dinners", he
would say, and "you keep house like your mother - I never
feel I intrude or disturb ar1y one."
0

Senator Charles Sumner, an anti-slavery force, represented Massachusetts from 1851 to 1874. He was a close friend of poet Henry
Wadsworth Longfellow.

Portmits of General John C. Fremont and herself as a belle look
down upon aged Jessie Benton Fremont in ·the study corner of
her Los Angeles home.
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PRECURSORS OF EMPIRE: Some Notable
Nineteenth Century Americans In The
Pacific Basin
TED

C.

AND CARYL HINCKLEY

America's intrusion into the vast Pacific Basin, that is both the
basin proper and its rim, predate the Republic's birth. Probably
not until the Second World ·war, and more recently the Korean
and Vietnam wars, has John Q. Public acquainted himself with
changes across the Pacific with as much genuine concern as
he has with those across the Atlantic. Many factors propelled the
Yankee into tl w Pacific Basin, the greatest of global arenas. Among the maj or motivators were commercial aspirations, nationalistic emulation and Christian-democratic idealism - and that
certainly meant more than "saving souls."
Comparing the intentions and the achievements of nineteenth
century Americans in Hawaii with those in China may seem absurd. After all, the Pacific Basin represents one-third of the earth's
surface. The cultural disparities which distinguish the myriad of
inhabitants touched by its waters stagger the imagination. Yet,
be the region Polynesia, Peru, or the Philippines, the Yankee intruder's attitudes and actions embodied a common culture.
So enamored have people been with America's Westward :Movement tha·t too few laymen and scholars have pursued the far more
romantic and eminenvly more complex participation of Americans
in Pacific Basin history.1 Nineteenth century United States involvement in the Pacific Basin was both extensive and intensive.
Throughout the first half of the nineteenth century, United
States traders and whalers left little of Pacifica untouched. Their
impact on Polynesia and i\tiicronesia was rarely beneficial. Too
frequently, they left behind disastrous social diseases and bombarded vill ages.~ New England missionaries, men such as the Reverend Hiram Bingham and Dr. Gerrit P. Judd, labored to ameliorate the worst aspects of vVestern culture in Hawaii. Judd actually
became the major advisor to a Hawaiian monarch threatened
by English and French bellicosity. Later a similar situation arose
to the south. President U. S. Grant, confused by the international
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wrangle in the Samoan Islands, dispatched Colonel Albert Steinberger to straighten things out. Steinberger's sympathy for the
Samoans soon embroiled him in the perplexities of power politics.
Unlike Judd, Steinberger failed, and the Samoan Islands were
divided up by Western nations."
To the southwest on the Australian continent, New England
whalers were followed by Yankee entrepreneurs. Australia's 1851
gold rush reversed the Aussie forty-niner exodus to California.
Some Californians who sailed to the Land Down Under, Leland
Stanford's brother for example, found the sea sickness of the Pacific passage too horrendous and never came home. Freeman Cobb
was one American who did return to the States but not before he
had founded Australia's equivalent to Wells Fargo - Cobb and
Company. Another more ambitious American, James Rutherford,
remained behind. Under Rutherford's masterful direction, Cobb
and Company eventually controlled the coaching service of Victoria, New South Wales and Queensland.4
Another Yankee transportation pioneer of the Pacific Basin
undertook an even more challenging obstacle than the land expanse of Australia. Whatever gave New York-born Henry Meiggs
the idea that he could conquer South America's Andes is difficult
to say. Certainly it was not because of the $800,000 debt he had
fled from in the States! Allowed four years in which to lay down
a railway connecting Santiago and Valpariso, in Chile, Meiggs did
so in half the time. In Peru he "broke the backbone of the Andes"
with his construction of the famous Callao, Lima and Oroya
Railroad. The achievement of Charlie Crocker's California coolies
pales by comparison with the engineering triumph of Meigg's
peons. Imagine what it must have been like to tunnel through a
mountain at an altitude of over 15,000 feet. Appropriately Meigg's
grave rests not far from the Oroya railroad, facing toward the
Pacific. 5
Far to the north on the Pacific's eastern rim along the Panhandle of our forty-ninth State, American's displayed equal tenacity. Before the virtual destruction of Alaska's sea otter, Boston
men had outpaced both Russian and English Northwest Coast fur
hunters. In 1867 Russian America became Alaska. Not until the
late seventies, however, did the District's economy really begin to
blossom. Among Sitka's Yankee missionaries was a youthful Presb yterian minister named John G. Brady. An abandoned Manhattan orphan, Brady ultimately earned degrees at both Yale and
Union Theological Seminary. Before he retired from public ser-
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vice, Brady became not only a successful businessman, but the
most competent of Alaska's pioneer governorsY
Historians like to split hairs over precisely when America became Pacific profit conscious. And indeed the cash nexus may
very well have been the mainspring for Pacific involvement. Man's
ceaseless search for self-expression must also be reckoned as a
gauge for measuring the why of Pacific intrusion. Across the
Pacific Basin the most assertive of the world's democracies
found a colossal theater in which to manifest its destiny. Regrettably Yankee encroachment sometimes wrought ecological havoc.
Witness, for example, the fate o£ Alaska's sea otter, Hawaii's sandalwood trees, Chile's seals, or the Pacific Slope's Indians.'
Self-expression takes many forms. For some men this may constitute erecting a hospital, for others galvanizing political action or
winning a battle. Illustrative of how multi-faceted self-expression
can be are the accomplishments of three notable nineteenth century Americans who tried to salvage the moribund Manchu Dynasty . The careers of Dr. Peter Parker, Frederick Townsend Ward,
and Anson Burlingame reveal much about America's nineteenth
century reach of empire.
0£ all the Pacific Basin nations which the United States dealt
with a century ago, and about which we would balloon the most
rhapsodic hopes, China may well have been paramount. For the
merchant there flickered the mirage of "a market of millions."
For the missionary China's idolatrous masses posed "evangelization in this generation." Confronted as this generation is by a
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belligerent China armed with nuclear weapons, it is difficult to
appreciate the starry-eyed optimism which the United States once
held toward the most venerable of world states. Distance and
Chinese impotence permitted the United States the luxury of pursuing both an ambiguous and idealistically naive policy.
Dr. Peter Parker typified the strange mix of humane charitability and nationalistic bombast then characterized by too many Occidentals in the Far East. An agent for the Ame1:ican Board of
Commissioners for Foreign Missions, Parker first arrived in China
in 1834. The United States had not yet won an official diplomatic
exchange with the Middle Kingdom. A few years after the Yaleeducated, medical missionary Parker began his ministrations to
flesh and spirit, President John Tyler acted to formalize relations
between the two nations. England's disgraceful Opium War facilitated the task.
Notwithstanding the malodorous Anglo-Chinese conflict of
1839-1842, one must appreciate the very real perplexity of Western sojourners in China as they sought to comprehend the misanthropy of the sick Manchu Dynasty.s For Christian interlopers
like Dr. Parker, China's historic ethnocentricism was painfully
exasperating. Victorians, no matter what their flag, never doubted
their cultural hegemony. While the doctor's talent for removing
eye cataracts evoked gratitude from the Chinese, Parker's religious message produced discouragingly few conversions. Fortunately the work of his Canton hospital (supported by British,
American and Chinese merchants) advanced in a heartening
fashion. Parker instructed native personnel in Western medical
practices and flogged himself to master not only the spoken but
the written Chinese language. Because he actually learned to converse with the Orientals and was one of the few well-educated,
semi-permanent resident Americans, Parker found himself called
upon to assist his government in a variety of diplomatic chores.
Typical of dozens of Pacific Basin missionaries, he felt compelled
to shoulder consular duties. The physician's compassion for the
native population did not, however, eclipse his growing anger
at the reactionary folly of the Imperial Chinese government.
In 1845 Parker was appointed Secretary to the American legation. In .the interim between American commissioners, he acted
as charge d' affaires. Somehow he still met his medical responsi-

bilities. By 1855 Parker had become America's Commissioner and
and Minister to China.H Peking's continued, intransigent blocking
of internal reform galled him. Particularly frustrating was the
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Imperial government's refusal to renegotiate commercial treaties
with the \Vestern powers. From the Orientals' standpoint the
foreign devils were invaders. The lamentable 1842-1844 postOpium vVar treaties had been granted the barbarians only at the
mouths of vVestern cannon. Any new treaty, no matter how amenable, was an ignominious confession of Chinese weakness.
During the fifties Commodore Matthew C. Perry had opened
Japan, California had mushroomed, and there was increased talk
about the Kingdom of Hawaii becoming an American protectorate. At last a transcontinental railroad appeared a foreseeable
possibility. Solons such as vVilliam H . Seward, America's most preeminent nineteenth century imperialist, waxed eloquent about the
huge market for everything from Bibles to steam engines awaiting
their countrymen in China.10 Now if only those confounded Celestials would cooperate, everyone would benefit. But reconciling
Western avarice with Asian arrogance would prove to be the
supreme Chinese puzzle.
Compounding Parker's diplomatic dilemma was the astonishing success of the Taipings. These Chinese revolutionaries who
aimed at nothing less than toppling the Manchu Dynasty were led
by a man who had adopted a bastardized form of the invader's
religion . The religious fanatic, Hung Hsiu-ch'iian, had began his
Asian-style reformation as the eighteen fifties dawned . Like a
prairie fire, the Taiping Rebellion had swept out from southwest
China. At first the Protestant missionaries had supported the movement, for Hung-ch'iian had supped at the Christian table. The
rebel's evangelical menu included Hung's version of the Ten Commandments, the Lord's Prayer, baptism, and himself as Jesus'
younger brother. His followers denied themselves opium, alcohol,
and adultery; they enforced a program of land reform and swme
to sweep away the corruption that had fastened upon the Imperial Dynasty. 11
If Protestant missionaries viewed this as the "Lord's will be
done," many a western merchant saw the ravages of the Taipings
as just another encumbrance to his trade. What proved particularly vexing was that even in the face of this internal disaster
the Imperial government refused to modernize its relations with
the Occidental nations. Chinese officials accused the money-hungry
sojourners of being effeminate and lewd. "Force," they muttered,
was ''the only language the Westerner can understand ." The invader fre<ruently applied the same terms to the Chinese.
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When Parker accepted the post of American minister in 1855,
he had hoped that the weakened Imperial government would soon
agree to an unlimited extension of trade, the removal of restrictions
on personal liberty, and an end to China's official xenophobia.
Recall that no Western minister had yet been granted permanent
residence in the Middle Kingdom's capital. If the Chinese proved
obdurate, then as a "last resort" Parker urged a unified mailed
fist of British-French-American might to compel acceptance. Commodore Matthew Perry had recently advised his Washington superiors to obtain an East Asian base. Parker now endorsed Perry's
suggestion; he recommended that his country seize Formosa.
Washington, D .C. never answered Minister Parker's request. The
President had also opposed his minister's "last resort" proposal to
employ multi-national force against the Chinese. For, as President
Pierce and his Secretary of State specified, "the military and naval
forces of the United States could only be used by the authority
of Congress. The 'last resort' means war, and the executive branch
of this government is not the war-making power. .. "12 Parker's
position was terminated, and in 1857 he returned to the United
States.
Frederick Townsend Ward went to China with no desire to
found a hospital. Earlier military training at Vermont's Norwich
University, combat experience in Latin America and the Crimean
War had fashioned in Ward the ego of a soldier of fortune. This
new England-reared, twenty-nine year old son of Mars arrived in
the Far East in the late 1850's when the Taiping blood bath had
reached a crisis. Hung Hsiu-ch'i.ian's veterans under the siege at
Nanking and blocked from North China had descended on the
prosperous coastal region south of Shanghai. Shanghai, like Singapore and H ong Kong, was rapidly becoming one of the world's
great seaportsY~ The commercial dislocations which would occur
should the Taipings overrun the city alarmed both the Manchu
officials and the foreign merchants. For the latter it meant the
disappearance of their profitable exchange. For the imperial treasury the resultant loss in tariff duties would be doubly expensive.
Even in the face of this common threat, however, neither group
demonstrated much alacrity for assisting the other.
Recall the frustration faced by Minister Parker in the midfifties. FinaUy, in 1857 the frail commercial-diplomatic cord tying
China to England and France snapped. Fighting broke out. For
a brief period Europeans in the Yangtze Valley assisted the Imperial forces against the Taipings while their men-of-war were con48
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currently beating down Imperial defenses guarding the Heavenly
City. Before hostilities ended, British troops had stormed and
occupied Peking. The shock killed the Emperor. Diplomatic comity was at last a harsh fact.
Historian Claude A. Buss believes that in 1860 China's frightful civil war, coupled with the foreigners' depredations, left her
"more thoroughly devastated than it was by Japanese invaders
before World War II."H As it transpired, the Imperial government
now unpredictably emitted a brief bright blaze before it was forever extinguished. The Tung Chih Restoration of the 1860's was
in small part abetted by the careers of Americans Frederick Townsend Ward and Anson Burlingame. Ward would make his contribution on the field of battle, Burlingame as a peace-maker. Both
Americans would die in the line of duty, not as public servants of
their native land but in the pay of the Sick Man of Asia.
Ward voiced no objections when in 1860 the Chinese authorities offered to pay him for his fighting talents. It was in the defense of the threat against the Shanghai emporium where he first
exhibited his eclat. A good Yankee, Ward promised to capture the
nearby Taiping stronghold of Sung-chiang, but for a price : 75,000
taels in gold. His men must also have the first day's looting. The
five hundred-man force which he recruited doubtless fitted Wellington's description "the scum of the gutter enlisted for pay." For
ordinance, Ward's brigands were equipped with deadly Sharp's
repeating carbines.
His assault on Sung-chiang flopped. Conscious of the city's religious significance and smarting from ridicule, he determined to

try again. With a pattern which he frequently copied thereafter,
Ward fastened upon a weakness in the town's defenses and led a
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well-timed charge. His force suffered ninety-four percent casualties, but Sung-chiang was won.
Acclaiming his triumph, the Emperor made Ward a Mandarin
of the Red Button; Shanghai's merchants added an estate to his
75,000 taels. How the Massachusetts-born American married a
wealthy Chinese merchant's daughter, narrowly escaped imprisonment at British hands, and continued to defeat one Taiping
force after another with Ward always leading his "Ever Victorious
Army" in a wild charge - it could only have happened in the
nineteenth century or on television. 13 In September of 1862, the
Goddess Fortuna decided she had been sufficiently munificent
with the New England mercenary. Like the condottiere he was,
Ward's dying words dealt not with high sentiment but with the
details of his estate. 16
Two years after Ward's death, Hung Hsiu-ch'iian, the tragic
Taiping leader, was brought to bay at Nanking. The American
had played a small, if significant role in his demise. China's
frightful civil war had charred eighteen of her provinces. An unimaginable social holocaust, it probably consumed over twenty
million lives. According to some accounts, Hung commited suicide
by drinking gold plate. His death probably ended the last real
chance for China to become a "Christian nation." 17 Whatever
might have been the result of a Taiping victory, its horrendous
cost furthered the difficulties of the Occidental, whether importing
opium or locomotives. And while late nineteenth century Chinese
reformers like Li Hung-chang campaigned for westernization, his
countrymen's intense dislike of foreign devils grew at an alarming
rate. Considering this unportentious backdrop, the position played
by United States Minister Anson Burlingame becomes even more
praise-worthy - if bittersweet.
Like Parker and Ward, Burlingame was a strange mixture of
idealism and realism. Where his fellow New Englander Ward had
gained Chinese respect through military prowess, Burlingame
seems to have won the Asians' admiration by his courtesy, aplomb
and, above all, his undeniable enthusiasm for everything Chinese.
Parker had bristled over Chinese ethnocentricism. Burlingame
chose to overlook Oriental xenophobia and concentrated on aH
that was great and beautiful in the ancient society. If Parker had
been too "tough minded," history would show that Burlingame
was far too sanguine.
The embryo diplomat arrived at his distant post when the United States was fighting for its life. Civil war demands had removed
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most United States naval vessels from Far Eastern waters. Notwithstanding that he was inferior in experience to many of the
old China hands and that he lacked military support, Burlingame
soon assumed the leadership among the diplomatic representatives
in Peking. Photographs of the minister and his family reveal a
powerful body surmounted by the square, determined head of a
Massachusetts ship captain. For all his stolid exterior qualities,
this Harvard Law School graduate would prove astonishingly
humane. Burlingame's Puritan common sense seems to have been
heavily larded with a Transcendental faith in men - all men. Instead of approaching the Chinese with guile, he employed a
friendly if dignified candor. The minister's unblushing avidity for
their culture further disarmed Imperial officials. For six years
Burlingame evidenced an ebullient affection for his trans-Pacific
environment. 18 When foreign merchants tried to set up a government in the treaty ports totally removed from Imperial authority, Burlingame opposed them. On a visit to the United States,
his laudatory prose made ~ven enigmatic Celestials blush.
The upshot of all this as-tonished his peers. In November of 1867,
Burlingame announced that he was resigning his position as
United States Minister to China. He had agreed to join the first
official Chinese delegation to visit Western capitals. In company
with a retinue of some thirty Chinese, the Sinophile New Englander would plead Peking's case for time and forebearance.
Regrettably, the Mandarins who sent Burlingame on his way
basically wanted nothing more than peace and the recovery of
the now impossible socio-economic way of life based on Confucian
principles. To judge by his speeches, the Yankee in Peking's court
never comprehended how deeply ran China's conservative tradition. Burlingame was acutely aware, however, of a possible "partition of the Empire following a conflict of foreign nations." And
as historian Tyler Dennett observed, "the avoidance of such a
calamity was a motive worthy to inspire the best efforts of any
man."19
Burlingame's July, 1868, reception in Washington, D.C. not only
equalled the welcome at the Golden Gate but was topped by what
is commonly referred to as the Burlingame Treaty. In keeping
with the traditional American policy in regard to China, the treaty
endorsed China's sovereign integrity and urged that her commerce be left open for the free competition of all nations. William
Seward, then Secretary of State, continued to exalt America's
future business possibilities with China. To guarantee the comple-

51

tion of the then building Union Pacific Railroad, Seward wrote
into the treaty a provision facilitating the importation of Chinese
labor to the Pacific Coast. It was a fateful extension.
Long before leaving for Europe, Burlingame's zeal had raced
ahead of his reason. In one East Coast speech after another he
painted a picture of a united and progressive China that simply
did not conform to the truth. His New York City address was
typical. In it he declaimed:
(China) tells you she is ready to take upon her ancient civilization the
graft of your civilization . . . She tells you that she is willing to trade with
you, to buy of you, to sell to you, to help you strike off shackles from
trade. She invites your merchants she invites your missionaries. She tells
the latter to plant the shining cross on every hill and in every valley. . .
Let her alone; let her have her independence; let her develop herself in
her own time and in her own way.20

It was a vain hope. China could no more have remained passive
before such outside intrusions than could Southeas,t Asia a century
hence. Burlingame's exaggerations might move American audiences, but in Europe his naivete received a blistering from the press.
Despite the journalistic censure, Her Majesty's government formally declared its support of Chinese sovereignty. But in Paris and
points east, the Peking group accomplished almost nothing. On
February 27, 1870, while laboring in St. Petersburg, Burlingame
contacted pneumonia and died. 21
Today we can see that despite the work of Parker, Ward and
Burlingame, the peoples of China and the United States never
really became Pacific neighbors in the nineteenth century. The
same year Burlingame died witnessed Chinese mobs smashing
down foreign devil orphanages and murdering their staffs. One
year later citizens of Los Angeles turned on the Chinese immigrants and before they had finished they hanged fifteen and shot
six others. 22 .
By 1898, as spoils of the Spanish American War, the United
States acquired the Philippines facing the Pacific's distant western
rim. On the eastern rim the new century had hardly begun before
the empire-minded Theodore Roosevelt opened the Panama gate.
A half-century later, in the post-World War Two period, America's
oceanic domain stretched over the prodigious Pacific Trust territory, blanketing the Carolines and the Marshalls. By the midsixties, the United States might seem attached to the Asian mainland in South Korea and South Vietnam.
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America's nineteenth century precursors of a Pacific empire had
aspired to enlighten the East with the ways of the West. By 1970
their dream - some might now call it a nightmare - rushed toward reality. It was hardly what Parker, Ward and Burlingame
had visualized. Japan may excel United States' industrial might
before the century's end, while China, with a population racing
towards a billion, has joined the nuclear club, and her scientists
have orbited a space satellite. One need not be a prophet to speculate that those of us living today may well witness whether the
vast Pacific arena will become a gigantic sacrificial pool, testifying
to man's worst qualities, or a truly pacific empire inviting global
brotherhood.
1
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The Whites Come To Hoopa Valley
MARLON MARSHALL

State Consultant on bulian Education
My grandfather, James Marshall Sr., told the story of the coming
of the first White Men to Hoopa Valley. "When a pack train suddenly appeared in our valley for the first time, the people were
alarmed. The 'Whites went around to the different houses of the
village wanting to trade blue beads for manzanita flour. Those who
were brave traded with them. Many of the Indian people ran
away. j\tlost of the babies were hidden in storage baskets. After
the trading was finished, the \iVhites crossed the river and camped
for the night. The next day the campers returned to trade hatchets
for our dogs which they promptly ate. [The Whites had been
traveling for some time without adequate provisions, hence the
necessity of eating the dogs.] Soon the pack train departed up the
river and the fears of our people subsided."
Hoopa is a small valley located in the northwestern California
about fifty miles northeast of Eureka in Humboldt County. The
Hupa"' people, before the coming of the White Men over a hundred
years ago, lived in permanent villages or rancherias located in
different sections of the valley. The early homes of the Hup~
were built of cedar slabs set on end, the walls being four feet high
on the sides, rising to more than six feet at the ends to accomodate
the slopes of the roof and enclosing a place about twenty feet
square. The entrance was a hole about a foot above the ground
and eighteen to twenty inches in diameter. This was the store-
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house for the family goods and the sleeping place of the women.
The men occupied the sweat houses at night.

For food, the people depended on the deer and elk of the
mountains, the salmon and eels of the river, and the acorns and
other vegetables growing plentifully about them. Meat was roasted
before the fire, on the coals, or boiled in water-tight baskets containing hot stones. Fish was preserved by smoking. Salmon were
caught in lattice dams stretched across the river, sometimes in seins
or poundnets, or speared with detachable barbs that were made
fast to the pole by lines. Dried acorns were ground into flour,
washed in a pit to extract the bitter taste, and boiled into a mush.
The hunter, in order to get dose enough to his game, disguised
himself in the skin of the deer or elk and removed the odor of his
body by ablution and smoking with green fir boughs. The Hupa
also took deer with snares of strong rope made from the fiber of
the Iris, or chased them into the water with dogs and pursued
them in canoes. They made yew bows for most of their hunting.
These bows, which were only about three feet long and strengthened with sinew fastened to the back with sturgeon glue, were
effective up to 75 yards and could inflict a serious wound at
100 yards.
·
Their clothes were made of deerskin or of skins of small animals
joined together. Moccasins and sometimes leggings of deerskin were
worn. The dance robes of the men were made of deerskins and
sometimes panther skins. The hair was worn long. The nose was not
pierced, but often dentalium shells with tassels of red woodpecker's feathers were worn in the ears. Women wore skirts made of
deerskins. The dance skirts were ornamented with strings of shell
beads, pieces of abalone shell, and flakes of obsidian fastened to
the upper end of shells of pine nuts inserted at intervals in the
lower fringe. The head covering was a cap of fine basket work,
which protected the forehead from the carrying strap when burdens
and baby baskets were borne. Women, except widows, wore their
hair long and tied in queues that hung down in front of the ears
and were ornamented with strips of mink skin, sometimes covered
with woodpecker's crests, and shell pendants. They hung pendants
of abalone shell attached to twine from their ears.
The Hupa lived in an area where wealth was very important.
They displayed their wealth on different occasions, usually in their
tribal dances. Every two years the Deerskin Dance was held. The
Deerskin Dance was the most sacred to the Hupas. Only men took

part in this dance, which was performed in certain sacred places
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throughout the valley, with much prayer for the needed things
of life. The final days found the people on Bald Hill, which
affords a panoramic view of the beautiful Hoopa Valley. Here the
vVhite Deerskins were brought out and the best songs were sung.
Nothing bad could be said on these sacred grounds, and even the
mention of dog was considered in bad taste. No one was permitted
to go behind the sacred dance spot while the dances were being
performed, because angels were believed to be watching from this
vantage point. The display of wealth was shown in the white deerskil1 costumes, red woodpecker scalps, beads, and obsidian blades.
Incorporated as part of the Deerskin Dance was the Boat Dance
performed in dugout canoes. This was performed once at the mouth
of Hostler Creek.
Ten days after the Deerskin Dance, the Jump Dance was performed. It was a serious dance but not as sacred as the Deerskin
Dance. In this dance, women also took part. The Jump and Deer-

skin Dances were held together, never separately.
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The Brush Dance of the Hupa was a social dance. In the center
was a physically or mentally sick child, whose treatment was administered by · the medicine women as the dancing took place.
It was believed that the sickness was caused by something evil.
In this dance the best costumes and songs were saved for the last
day, and it became a contest between tribes. During this time a

Storage basket made of willow. This is type of storage basket the
children were hidden in.
This unusual weaving was originated by 'A·frs. Frank's a fine Hupa
weaver. The ribs are open work made of hazel twigs and the weaving made of squaw grass. Th e dark portion is squaw grass colored
with alder bark. The light is th e natural color of the grass. Note
the evenness of the patterns.
Hupa hat made of squaw grass and ha;:;el twigs. The l-ight color
is the natural beige color of grass, the dark of the design is squaw
grass dyed henna color with alder bark.
Photos courtesy of the Dunlap Foundation Collection
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challenge was made for an Indian Stick Game. When it was
answered, the game took place that day.
The Hupa Indians were a peaceful tribe, but there were some
who caused trouble. The following is a copy of the treaty signed
October 8, 1851.
COPY OF TREATY
Durkee's Ferry, Klamath River
October 8, 1851
To all whom it may concern: Notice is hereby given, that on the 6th
instant, at this place, a treaty of peace was concluded by the undersigned, on
behalf of the United States, with the following tribes or bands of Indians,
viz: The Hoo-pahs or Trinity Indians, twelve bands or rancherias; the Wechpeks, Ut-cha-pas, Up-pa-goines, Savour-ras, Cha-ma-ko-ness, Cock-a-mans,
Chee-nas, Wich-sis, Cap-pels, Moo-rio-ohs, Ser-a-gaines, and Pak-wan.
These tribes promises to live hereafter in peace among themselves and
with all the whites, and to exert their influence with the Redwood and Bald
Hill Indians and others not represented at the council, to induce them to do
likewise. All good white men will at once see the importance of this arrangement and lend their influence to sustain it. Let it be faithfully observed on
our part; let my promise to the Indians, that no more of them shall be shot
at or killed, be fulfilled. This will inspire th em with confidence in our truth.
If any one shall be so inconsiderate as to kill or seriously injure an Indian,
except in a clear case of self-defense, he should by all means be arrested and
punished as an enemy to the country; for he not only commits a murder on
the Indian, but thereby, according to their laws, insures the death of one
perhaps several white men.
Although I believe the Indians are now well satisfied and will act in good
faith, yet, as the Bald Hills and Redwood bands were not represented at the
council, or parties to the treaty, it may not be safe for persons to travel
through their country alone or unarmed for some time yet. Should any difficulty arise in my absence let it be reported to one of the following gentlemen, who have volunteered their good offices in settling all grievances on
either side, viz; C. W . Durkee, Esq. Durkee's Ferry, Klamath River; M. S.
Thompson, Esq. Gold Bluff, and mouth of Klamath River; Walter Van Dyke,
Esq. Trinidad, H. F. Jaynes, Esq. Union, Humboldt Bay, Jas. A. Patterson,
Esq. South Fork of Trinity.
Let prudence and forebearance mark our conduct towards these wild
ignorant red men, and soon all cause of disquiet and danger will pass away.
What is passed cannot be recalled; the future depends upon the packers,
traders, and miners themselves.
Redick McKee
U. S. Indian Agent

In 1855 a military post, Fort Gaston, was established in this
territory in Humboldt County. In April 1864, the two California
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Indian Districts were combined under one superintendent. Hoopa
Valley was one of the reservations set aside for the Indians. By the
terms of .a treaty the whole Hoopa Valley, and a sufficient area of
mountain land on both sides of the river was allotted to the Hupa,
South Fork, Redwood, and Grouse Creek Indians for picking
berries and hunting game. It was agreed that the people were to
be given all types of helpful instruction. Clothing and blankets
were to be distributed annually, and a doctor was to be located
there to care for their health and comfort.
In September of 1866, $60,000 was paid to the settlers for all
their cla[ms, and the government obtained full title to the lands.
The government then established a boarding school. At first it was
difficult to get the people interested in the White Man's education,
but gradually the need was recognized and the interest began to
grow. After 1932 the boarding school was changed to a day school
and the children were brought to school by buses. In 1933 the
Hoppa Valley School District was organized and the first steps
were taken to start a high school. Secondary classes were taught
in the elementary school for two years and then the Hoopa Valley
High School District was formulated . The school system continues
to serve the residents of the area and is now part of the KlamathTrinity Unified School District. Like many rura1l school districts, it
is difficult to recruit and retain good personnel.
The Hupa's are a little more fortunate than some other tribes or
bands of California Indians in that the lands possess valuable timber stands which are sold each year. One half of the minors' share
of this profit is put into a trust fund until they become of age. So
ideally, every Hupa child has the opportunity for education beyond
high school. Unfortunately, not enough choose to continue their
education.
In 1967 the California Indian Education Association was founded
at North Fork, California. At that time the call was sent to all
Indians of California to come to North Fork for seminars on the
problems of California Indian education, its needs and its solutions
to its problems. The problems were considered from both the
White and the Indian point of view. A report of recommendations
from the seminars has been published. Indians recognize their own
failings in our education system. Also they have some suggestions
for public school educators, counselors, school administrators, and
board members. The image of the Indian, expressed so often and
so boldly in the words of the Hupa Treaty with the United States
Government, should be changed, for, due to this .image, the Indian
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Hoopa Valley after white people come.
child is constantly being thrown a psychological block to hold
him back.
The report on California Indian Education is being presented by
Indians to many schools, colleges, and universities with the hope
it will be read and considered. This report was received with
dramatic approval in Washington D.C. Since its publication, Humboldt State College has been developing a pilot program for training elementary teachers and Indian teachers' aides in new methods
and attitudes to reach the Indian child. From all of these avenues,
the spirit of the Indian is slowly being revived. Perhaps he will
find his identity and play his rightful role in this important time
in history.
The Hupas have a democratically elected Tribal Council which
assists the Bureau of Indian Affairs. The Tribal Council is becoming more realistically involved with its people and has set up loans
for education, housing, and business at low interest rates. This is an
experiment to encourage the Indian people to become more selfdetermining and more confident in developing an independent
community. Par.e nts have been encouraged to participate in Head
Start Programs. Qualified Indians have begun cultural classes in
language, arts, and crafts to renew interest and pride in the old
culture for both young and old.
~Hupa

refers to the Indian People
Hoopa refers to a geographical place
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Joseph C. Morehead And Manifest
Destiny: A Filibuster In Sonora, 1851
JoE A. STouT, JR.
American exponents of manifest destiny and men seeking adventure or fortune dreamed of conquering parts of Mexico and
Central America throughout the nineteenth century. Conditions on
the frontiers of both Mexico and the United States were conducive
to wild and lawless adventures. Constant Indian raids and the
inability of both nations to control the border areas especially
encouraged speculative ventures into Sonora and Baja California.
Several enterprising Americans envisioned themselves as kings,
sultans, or presidents of northern Mexico. These "filibusteros,"
convinced that most Mexicans wanted to be freed from the corrupt rule of their government and then be annexed to the United
States, expected a warm welcome. Although this was the attitude
of some Mexicans, the majority hated, even feared, Americans.
Nevertheless, the few were influential in encouraging American
filibustering attempts.
In 1849 Lieutenant Cave J. Couts commanded a United States
military detachment guarding a survey party on the Colorado
river. He encountered Colonel Jose Maria Carrasco, who favored
United States intervention in northern Mexico. While calling on
Couts for provisions, the animated but flighty Mexican expounded
his beliefs. Plyed with champagne, Carrasco talked freely, perhaps with the hope that Couts would take an active interest in
Mexican problems. 1 Carrasco saw the United States as "spreading
over the world by its good laws, institutions, and management,
[while] the other [Mexican government] was dwipdling away as
a ball of snow before the fire, and all in consequence of old
reptiles fighting among themselves for power and plunder." 2
Between the Indians and the officials of the Mexican government,
he felt Sonora was doomed to be uninhabited unless something
changed on the frontier, and he preferred any change. Fierce
Yaqui Indians, attacking villages and killing travelers in northern
Mexico, had created a state of anarchy. Thus, many Mexicans
sought protection in any fprm . Unsuccessfully, Carrasco had urged
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wealthy Sonorans to contribute money for employing an American
adventurer to "rid them of their detested rulers."3 Other influential
Mexicans such as Mariano Paredes may have influenced Carrasco
by suggesting that Sonora secede from Mexico in order to seek
American help against the Indians.'1 In 1850 Paredes also suggested
plans to colonize northern Mexico, hoping this would populate the
area sufficiently to control frontier problems. 5 These Mexican
sentiments may have been instrumental in bringing Joseph C.
Morehead to Mexico.
The Morehead family was prominent in Kentucky politics until
after the Civil War.6 Morehead was born in Kentucky about 1824.
He was said to have been the son or nephew of James Turner
Morehead, governor of Kentucky from 1834 to 1836. Joseph Morehead left Kentucky during the Mexican war and accepted a
Lieutenant's commission in a New York volunteer regiment destined
for California. Once in California, he quickly made valuable connections with local politicians, and after the war represented one
of the mining districts in the state legislature.' The law partner of
the California attorney general was named Morehead; this may
have been the same man, because Morehead's political activities
brought him into contact with Governor Peter H. Burnett of
California. This first governor appointed Morehead Quarter Master
General of California. 8 While holding this appointment, he was
ordered to aid General Bean, who was commissioned to track
and punish Yuma Indians for killing John Glanton and ten of his
men. Glanton operated a ferry on the Colorado River, and engaged
in bounty hunting. The Mexican government, in hopes of controlling Indian raids into northern Mexico, paid well for Indian
scalps. Being an opportunist, Glanton discovered the Mexican
authorities could not tell the difference between Indian and Mexican scalps, and he therefore systematically murdered innocent
Mexicans and sold their scalps to the Mexican government. He
had blamed the Indians in the area for the massacres. The Indians,
already blamed for most of the trouble, decided to avenge the
deaths of many of their tribesmen. Unaware of the actual reasons
for Glanton's death, the California government sent General Bean,
and Morehead, to avenge the "massacre."9 Until the Yuma expedition, Morehead's career apparently had been as respectable as
possible in a frontier state of the 1850's.
Early in the Yuma expedition General Bean directed Morehead
to defray the costs of the expedition by paying state drafts for
supplies. However, Morehead improvised on the plan, and, when
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many of the old ranchers refused to accept his script, they were
threatened, shot, or otherwise intimidated into cooperation. In at
least one case, an old rancher retaliated, and by sheer force recaptured the supplies he had "sold" to Morehead. Nevertheless,
most ranchers cooperated with Morehead's expedition, believing
compliance the wisest and safest policy.1° To increase the size of
his force, Morehead hired transients from Arkansas and Texas,
but the entire force was driven away from the Colorado River by
strong Indian attacks. After reorganizing his men, Morehead retraced his steps to the Colorado and soundly defeated the Indians.H
Californians were suspicious, however, when Morehead's troops
stayed in the field far beyond the necessary time. The quarter
master general apparently was planning greater exploits. In truth,
on this final march to the Colorado, Morehead even confiscated
Army supplies in route to Major Samuel P. Heintzelman for the
use of the troops which Heintzelman was about taking to the river
to establish Fort Yuma. 1 ~
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In October, 1850, the Morehead expedition camped with a party
building a ferry at the confluence of the Gila and Colorado rivers.
Captain George A. Johnson and his group planned to establish a
profitable business ferrying immigrants across the riversP On
October 11, the Indians launched a vicious attack on the combined
camp. Morehead formed a picket line defense which could have
signaled disaster for the entire force had Johnson not counteracted the plan. Morehead's unwillingness to treat the Indians
fairly was again illustrated when the expedition tracked the band
responsible for the Glanton massacre. After wearing down the
Indians, Morehead foolishly demanded not only eleven hostages
but all the trinkets and valuables of the warriors. Thus challenged,
the braves fought one last battle before retreating. Then Morehead's band relentlessly pursued the Indians, shooting stragglers
<-:.nd burning villages. The Yuma expedition therefore was not a
stunning success despite the victories Morehead achieved.
Morehead soon turned his efforts to more rewarding channels.
Mexican mine workers traveled through the area, and Morehead
found them easy victims. He also turned to robbing Mexican peasants of their burden animals for a means to transport his loot. He
decreed that all mules and livestock, regardless of their origin or
ownership, must have a brand on them. Most Mexican stock
animals had no markings. Thus, by expropriating all unbranded
livestock, Morehead outfitted his expedition. Many of the Mexicans
who lost their animals were stranded nearly one hundred miles
from the nearest water supply, with little hope of reaching civilization.14 It appeared that once again :Morehead's actions were unnecessary to complete the Yuma expedition. The ferry party's
records mentioned the robberies, with Captain Johnson's opinion
that the Morehead expedition was preparing to embark on some
clandestine venture.l" The zeal with which j\.•f orehead sought supplies for his men and the treatment of Mexicans caused Californians to fear that his actions might lead to a serious diplomatic
crisis with Mexico. Critical letters to the newspapers charged
Morehead with misusing authority, while others defended his
actions as necessary in punishing the Indians, whom many considered little more than barbarians.lu
Governor Burnett resigned in January, 1851, and John j\IcDougal
became the second governor of California. The new chief executin',
upon reviewing the actions of the General and discovering the
$75,000 cost of the expedition, called for an inwstigation b~· the
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California legislature. 1 ' On April 25, 1851, he reported an irregularity had been discovered in the office of the Quarter Master
General. Evidently, Morehead had stolen and sold "400 muskets
and 90,000 cartridges without authority and had pocketed the
money."18 McDougal recommended that the entire matter be turned
over to an investigation committee. 19 Five days later the legislature
was asked to authorize the "governor to offer a reward of $1,500
for Morehead's arrest, and his delivery to the proper officers in
this State."20 But Morehead was out of the state, for he was using
these funds to finance an expedition of conquest.
In the first half of 1851 Morehead organized a secret party to
invade Mexico. Recruiting in California for such a grandiose
scheme proved easy; disappointed Forty-Niners who had failed
to find their Eldorado were willing, even eager, to join an expedition that held promises of possible riches. On March 30 a body
of well-armed men passed through Los Angeles, saying that they
were just prospectors headed for the gold fields. However, it is
probable that part of the men joined the Morehead party. The
plans called for three groups to invade Sonora; however, as far as
is known, only the party on the bark Josephine arrived at MazatLin.
Morehead may have been with the Mazatlan party or perhaps the
La Paz expedition. Allegedly, two hundred men sailed to La Paz
in June, and soon dispersed." 1 A third column arrived at the Sonora
border in August, but broke up almost immediately.
The filibuster failed for several reasons . ~ 2 Perhaps the men were
aware that the Mexicans had been alerted and, contrary to what
Morehead said, would be hostile. Numerous rumors circulated
during this period about "secret expeditions" preparing to attack
Sonora with thousands of men. The Daily Alta California compared
these rumored expeditions to "piracy upon the high seas .""3 Meanwhile, Morehead purchased a sloop and later the smaller Josephine .
The first sloop may have been used by the La Paz party. Regardless of the use of the vessels, these purchases must have depleted
Morehead's finances .
Morehead had plunged deeply into debt at San Diego to provision his forces for the attack on Sonora. Recklessly he boughi:
provisions, incurring the enmity of merchants when he failed to pay
the bills. In addition, his men created disturbances and generally
sacked the town during the twenty days they remained there. The
citizens of the city armed themselves, and a small war seemed
imminent, but, just when it appeared a conflict would explode,
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View of Ma~atlan 1854
A lithograph from John Russell Bartlett's personal narrative
Morehead learned that the governor had offered a reward for his
capture. He crossed the border into Baja California to avoid
capture. Pos't authorities at San Diego boarded the Josephine and
searched it for arms and ammunition, but found nothing.
At this point a number of Morehead's men became disillusioned
and returned to northern California.~ 4 Finally, on May 11, 1851,
without adequate supplies Morehead's party of 45 men boarded
the Josephine and headed for Mazathin, still envisioning great
dreams of conquest. Many citizens of San Diego believed the
group was on the way to invade Sonora . ~ 5 Shortly after the sailing
of the Josephine, a schooner touched at San Diego hotly in pursuit
of the expedition. Obviously this was a government cutter, for
Mexico was a friendly nation, and the United States had an obligation to halt filibustering expeditions. Other disillusioned filibusters
had passed through Los Angeles on their way north, spreading
rumors of Morehead's inadequate equipment. Two old muskets
and one rusty cannon was said to be the stock of war supplies.
However, they related that Morehead told them of a ship ahead
with abundant supplies to defeat all Mexican opposition in
Sonora . ~G

Mexican officials on the frontier were angered and worried oYer
American filibustering attempts. They knew there were insufficient
numbers of troops in the region to protect their interests. In
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Mazatlan Mexicans realized that "Mexico is exposed to destruction,
losing its territory by fragments until a third of the Republic had
been lost."27 Because officials in Mexico City were apathetic and
indolent toward frontier problems, many Americans came to Mexico
in search of opportunity. By May, 1851, this movement had encouraged rumors of a force of 4,000 men on the trail to invade
Sonora. The French newspaper Trait d' Union in Mexico City reported such rumors as prevalent in the Mexican capital. This newspaper constantly urged Mexicans to act in a concerted effort to
throw out the "wandering Arabs" who came from the United
States. While rumors of larger filibustering efforts permeated Mexican society, the editors of the Daily Alta Califomia criticized American adventurers, and stated that these abuses of Mexican territory
were a disgrace to the United States. One editorial declared, "There
is not a man who loves his country and glories in her reputation,
but must condemn all such attempts to violate our treaty stipulations and tarnish the fame which the world has accorded us."~ 8
Thus, when Morehead's expedition reached Mazatlan, Mexican
authorities there were prepared to arrest any Americans who came
to the port armed or in a large group. When the Josephine arrived
at Mazatlan, the authorities did search for arms and ammunition,
but found nothing to justify seizing the boat or arresting the Morehead party. Morehead's men escaped a Mexican dungeon by claiming to be miners seeking work. Still a mystery is what happened
to Morehead and his party at Mazatlan, as no further information
is known about the group.
Some historians suggest that part of the men joined the later
William Walker filibustering expedition bound for Baja California,
while others reason these men might have joined filibustering
activities then being planned for Central and South America. The
Daily Alta California of April, 1852, conjectured that Morehead
may have returned to California to organize another expedition to
invade Mexico.~ 9 However, it seems doubtful that Morehead would
have gone back to California after absconding with such a large
amount of the state's funds the previous year. A more reasonable
theory is suggested by an article in the Mexico City La Estrella del
Pacifico. This newspaper reported that in September well-armed
Americans were stopped while trying to land secretly near Mazatlan. The brig was confiscated, but the names of the men and
their fates were not given.:w It is possible that this may have been
a remnant of the ill-fated Morehead expedition.
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The United States government finally began to take steps, at
least verbally, to hinder filibustering expeditions originating in this
country. On May 3, 1851, Secretary of War C . M. Conrad wrote
General Ethan Allen Hitchcock, commander in the Pacific area,
that one of his duties was to defend Mexican territory against raids
by Indians or by others originating from the United States.:n In
his second Annual Message to Congress President Millard Fillmore
on December 2, 1851, denounced filibustering expeditions and encouraged legal authorities to stop these whenever possible. 3 ~ Fillmore referred to the filibustering attempts to free Spanish Cuba
that same year, but his statements applied to all such expeditions.
In practice, the United States government and California authorities made a few attempts to stop raids into Mexico, but very little
was accomplished.
Many Americans believed that the United States should have
annexed Baja California and Sonora after the Mexican War. The
Daily Alta California recorded that "the common dictates of a
very simple statesmanship ought to have shown the necessity, at a
single glance, of retaining at least one shore of the large Gulf in
possession of the American Government."33 Many still believed
that the United States had only to be patient and keep foreign influence out of Baja California and Sonora in order to see these
areas eventually fall into the United States' sphere of influence.
The editors of the Daily Alta California believed that "we can
philosophically 'bide our time,' and patiently wait the unfolding of
the 'Manifest Destiny' whose strides are so gigantic, so certain, so
rapid and so wonderful."34 Unfortunately, some Americans were unwilling to await the desired change of territory. Morehead's unsuccessful expedition only renewed interest in northern Mexico.
Mexico attempted to colonize the area, but was unsuccessful.
French colonists were invited to settle in northern Mexico, and
some were enticed to come, but were caught in the political battles
raging in that area. One such victim was Henry Alexander Crabb,
an American, who was enticed to come to Mexico to settle, but
ended his career facing a Mexican firing squad. Nevertheless, even
with Mexicans growing more hostile each day, adventurers continued to dream of controlling a part of northern Mexico.
Joseph C. Morehead-politician, scoundrel, and adventurer- infused his band of followers with a desire for conquest, but the
destruction in San Diego and confusion in Mexico demonstrated
his inability to direct their actions. However, Morehead's expedi-
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tion served notice on Mexico and Latin America that many Americans believed in their "destiny" to dominate the western hemisphere. When later filibusters, such as Crabh came to Mexico,
they faced a real threat to their lives. Americans continued to be
in jeopardy in Mexico whether they were peaceful businessmen or
government representatives. As late as February, 1859, the United
States Consul in Guaymas considered the situation almost untenable. C. P. Stone, acting consul, wrote Lewis Cass, Secertary of
State, that "nothing but material force will suffice to protect
Americans in their lives and proper ty."35 The United States was
unwilling to use this "material force," and adventurous Americans
continued to gamble their lives in order to fulfill their dreams of
power and riches.
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WHEN SANDOW VISITED CALIFORNIA
DAVID

P.

WILLOUGHBY

In order to attain fame that endures for generation after generation, one must achieve during his or her lifetime a distinction far
beyond the ordinary. Such distinction was gained by Eugen
Sandow, the "strong-man" of the 'nineties. In an era when feat.s of
strength were looked upon generally as the lowest of athletic
exhibitions, Sandow literally elevated them to the status of superb
artistry. Soon after engaging Florenz Ziegfeld as his manager at
the Trocadero Theater in Chicago, during the World's Fair year
of 1893, the German-born strong-man rocketed to fame .
While Ziegfeld had at first regarded the Trocadero, with its
seating capacity of over 6000 (it was formerly an armory), as being
much too large for what he had in mind, to everyone's surprise
Sandow's performances were soon filling the place at every show.
For this successful debut, the strong-man was rewarded with the
then munificent salary of $1500 per week. And that was only the
start. During the next ten years, Sandow first appeared in vaudeville, then settled in England, became a naturalized British subject,
and established numerous schools of physical culture. One of his
many honors was to be named "Instructor by Appointment to His
Majesty George V."
After completing his engagement at the Trocadero Theater, Sandow parted company with Ziegfeld, and with his troupe of assistants
(which numbered up to a dozen or so) toured the larger cities of
the United States on the Orpheum circuit. Sometime during 1894,
when the strong-man was 27 and in his prime, he arrived in Los
Angeles, where he had a series of photographs taken by George
Steckel, an outstanding portrait photographer. It may be added
that Sandow, without doubt, was the most photographed professional athlete who ever lived.
I myself took up weightlifting because of the inspiration provided
by Sandow and various later-on-the-scene professional strong-men.
One of my objectives was to obtain for my 'collection' all the photographs of such athletes, Sandow in particular, that I could locate.
T-hus it was that one day, in the early 1920's, I tramped up and
down Broadway, going into every photographic establishment that
was then there. When I arrived at Steckel's studio, I realized that
I had reached my El Dorado. Mr. Steckel informed me that during
Sandow's hurried visit, nearly thirty years before, he had taken
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Sandow was handsome enough to have been a movie star as
well as a strong-man. Actually, he posed for one of the first
movie-strips ever made. This was at Thomas Edison's studio in
East Orange, N.]. in the early 1890s.
"sixty ~hots during sixty minutes." While most of these photos were
on 5 x 7 or 8 x 10 glass plates, some were superb studies of
16 x 20 inch size. Two of the 5 x 7 photos are shown here. One
of the reasons for Sandow's popularity (backstage, society women
used to swoon when feeling his flexed biceps!) was that he possessed a handsome face as well as a magnificent physique. While
the strong-man's legs were noticeably short for his upper body, he
usually, in posing, disguised this shortcoming by assuming bentforward poses in which he contracted his '·washboard" abdominal
muscles. The standing pose reproduced here thus shows him somewhat at a disadvantage, as far as relative lengths of trunk and
legs are concerned.
Sandow's stage performance - that is, the perfected performance
by which he is best remembered - had its inception in England
before he came to the United States. From the start, bit by bit, his
act was improved, until finally it was well-nigh "unimprovable."
He introduced, or at least popularized, a classical style of presentation, which was more personal and friendly than the military style
then employed by most other German performers. While he varied
his act from time to time, its general plan and sequence are as
follows .

To begin with, Sandow, with his leopard-skin leotard folded
down around his waist, ·and wearing pink tights and black Roman
sandals, gave a demonstration of muscle-posing. This took place
in a brilliantly-lighted cabinet, the rest of the theater being pitch
dark. As the lights in tl1e cabinet went on, the superb figure on
a pedestal within, suggesting a Hercules come to life, stood for a
moment in repose, with muscles relaxed. Then, for several minutes,
the strong-man went through a series of poses and movements
which displayed, alternately in relaxation and contraction, every
muscle of the body. Needless to say, the exhibition was marvelous.
After the posing was over, the stage was darkened for a moment;
then, as the lights flashed on, Sandow strode onto the stage with
leotard, wrist-straps and belt in place, ready for aotion.
His first feat was usually to "warm up" with a barbell of about
125 pounds. Snatching this bell overhead with one hand, he would
toss it into the other hand, drop it and catch it in his bended
arms, throw it from there to arms' length overhead, drop it again
and catch it, and end up by holding it in two hands and jumping
over it (between hands) forward and backward. ( Here, Sandow's
short legs and long arms made the feat considerably easier. )
Next was the Roman Column. In this spectacular feat the
strong-man would be supported solely by straps under his knees,
and with his toes hooked under iron clips attached to the column.
In this position he would bend backward and bring up weights,
sometimes iron, sometimes human, and on occasion weighing as
much as 150 pounds. Sometimes he would use a horse in place of
the Roman Column; sitting well back on the horse, and bending
over its tail, he would raise from the floor overhead two men,
one after the other, and seat them forward on the horse's back.
Next came several balancing and supporting feats. One of these
was to balance a light barbell (perhaps 60 pounds) on the end
of a stick on his chin, then knock the stick out and catch the
barbell. Another feat was to lie on his back on the floor, pullover
and press a barbell of about 185 pounds, bring his knees toward
his chest and place the barbell across them, then pull over a 125pound barbell and let two men sit on the ends of it.
The weights were then replaced on the floor, and Sandow would
do a nip-up onto his feet and finish with a forward somersault.
Often he would do a number of somersaults, backward, forward,
over a chair, then backward (sometimes blindfolded, standing on a
handkerchief) while holding a 35-pound (labeled 56-pound) dumb-
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Here, Sandow is shown supporting a "horse" (actually a pony,
weighing perhaps 350 pounds) on one arm, a good part of the weight
resting on his neck and shoulders. Incidentally, the strong-man's income from advertisements, testimonials, etc. must have been enormous. It would appear that his name was in demand by manufacturers of everything- from tonics and health-foods to shoes,
cigars, suspenders, and bicycles!
beli in each hand. The handkerchief on the floor was to show that
he could perform a somersault on the same spot.
Sandow's concluding feats were usually ( 1) a heavy one-arm
("bent press") lift overhead, often using two people in a hollowended barbell, ( 2) the tearing in two first of one deck, then two
decks, and finally three decks of playing cards, ( 3) a heavy supporting feat, usually in the "Tomb of Hercules" position (hands
and feet on the floor, body facing up, with a platform resting
across his shoulders and knees) . On this a plank would be placed
crosswise, to receive either the weight of a horse and rider, or a
miscellaneous collection of barbells, dumbbells, and stage assistants.
Sometimes . the total weight of the later would run as high as
3200 pounds, most of which would be supported by the knees.
Undoubtedly, one of Sandow's most impressive lifts was his
"bent press" (one-arm overhead lift) with a "human barbell." This
barbell was a specially-constructed affair, with two enormous hollow
spheres on the ends, each capable of holding a small person. Usually, Sandow would use a women in each sphere, and on some occasions, when feeling up to it, would increase the weight by the
addition of a number of little dogs. As Sandow was not always
too careful in the handling of the barbell- sometimes even dropping
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it-the shrieks·of the women inside added to the entertainment of
the audience! After the lift was completed- and sometimes he had
to make two or three attempts before he got his right hand in the
exact position to balance the weight-he would lower the barbell
to the floor, the spheres would open, and out would come the
two women and the puppies. The total weight of this live-anddead-weight barbell, which Sandow lifted at each of his two-a-day
performances, sometimes reached 280 pounds, which made the lift
a splendid feat.
So far as giving a sensational, entertaining show was concerned,
Sandow was easily in a class by himself. Enthusiastic amateur
weightlifters of his day would go to see his aot time after time,
until they could remember every detail of it. As one editorialist remarked: "Sandow was no mere dumbbell lifter, he was the personification of the trancendental muscular esthetic. It booted little
how much he could lift, or whether he could lift anything at aH;
one attended his exhibitions to look at and be exalted by pure
beauty."
While Sandow, during his theatrical engagement in Los Angeles,
gave only his usual show, and did nothing outside of that to gain
publicity, in San Francisco, a few weeks earlier, it had been different. There, to attract attention, he had staged a spectacular "fight
with a lion." This show, which was promoted by a Colonel Boone,
took place in a large tent on a vacant lot at the upper end of
Market Street. It was held during the mid-winter of 1893-94. A
cage 70 feet in diameter occupied the center of the tent, which
was filled to capacity (some accounts say with 20,000 persons! ) .
Sandow claimed to have cowed the lion in a preliminary test the
day before the show, and gave that as the reason why the big cat
put up no fight. However, even though the lion had been muzzled
and mittened, it could, had it felt like it, have crushed the strongman's skull with a single blow of its paw. Evidently it had been
given a generous shot of sedative. Nevertheless, this seeming
gladiatorial combat added to Sandow's laurels, and inspired greater
attendances in his subsequent theatrical performances.
Although in his first book, Sandow's System of Physical Training
( 1896), the strong-man recommended barbeH and dumbbell exercises for producing muscle and strength, he evidently found later
on that he could "sell" more people on the idea of less-heavy training. Thus he brought out his once-famous "grip dumbbells." These
were like small dumbbells cast lengthwise in halves, between which
there were a number of coiled springs. The two halves of the
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This is one of the 'poses plastique' photographs of Sandow that
were taken by George Steckel when Sandow was in Los Angeles
in 1894 for an engagement with his company at the Orpheum
Theater.
dumbbells were supposed to be squeezed together by grip-strength
while the user performed the various prescribed exercises. As an
example of Sandow's extraordinary powers of persuasion, it is
interesting to note that before the Jeffries-Johnson heavyweight
championship fight at Reno in 1910, both Jeffries and Johnson
were photographed "training" with Sandow's grip dumbbells .!
Few athletes today, outside of the "older generation", are aware
that it was Eugen Sandow who first, by his inspiring exhibitions,
focused attention on the immense benefits to be derived from the
systematic use of barbells and dumbbells. Although for many years
there was a widespread belief that such training was dangerous
and productive of a "muscle-bound" condition, today this myth
has been completely disproved, and all athletes, from shot-putters

to distance runners, improve their performances by the same m0ans
that "Sandow the Strongman" employed.
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San Francisco's Other Library
JOE ALEXANDER

The public library is a main source of reading pleasure in most
large cities of the United States but in San Francisco more than
8,000 citizens have found a private library that just may be the one
that tries a little harder. It is the Mechanics' Institute Library, the
heart of the Mechanics' Institute, located in its own building at
57 Post Street.
Membership is not difficult to obtain. It is open to all persons
"of good character with the confirmation of two references, the
payment of the required fees, and subject to the approval of the
Board of Trustees." Their brochure states there is an entrance fee
of $1.00 and annual dues of $6.00. A life membership may be had
for $100.00.
Contrary to the implication of the name, Mechanics' Institute,
it is much more than a repository for technical and mechanical
books. The Library contains a substantial collection of scientific
and technical books, but with 169,000 books on hand the tastes of
the general reading public are well served.
The Librarian, John C. Stump says, "We have quite a personal
contact with our readers and make every effort to bring them the
books they want." In May of this year the monthly list of new
books named two hundred and fifty six titles in sixteen different
categories. Six books written in Italian were included for San
Francisco's paisanos.
Along with the excellent collection of books and service seven
days a week there are other attractions to the Mechanics' Institute
Library. A slight share in the history of San Francisco accrues
to the users of the library. It is one hundred and thirteen years
old this year and was organized at a very crucial time in the
City's past.
By 1854 the Gold Rush had petered out in CaLifornia and a depression had set in. One half of the men in the City were unemployed. On December 11, 1854 a small group of concerned
craftsmen and tradesmen met to discuss the establishment of a
technical school similar to such schools in the East.
The next year the Mechanics' Institute was incorporated and
stock sold at $25.00 a share. Operations began in a twenty-five
dollar a month room and by the end of the next year they had
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487 members, a debating society and $21.49 posted on the credit
side of the ledger.
The Institute relied heavily on fairs and exhibitions to raise
money. They presented 32 such annual affairs and profited every
year but one. 1856 was a critical year because an upsurge of crime
was severe enough to bring about the reorganization of the Committee of Vigilance. Board meetings were held infrequently because the streets were not safe after dark and it was difficult to
draw crowds to a public function . Nevertheless, an angel appeared
in the form of Julia Dean Hayne, who gave a benefit performance
of "Madelaine, the Belle of Fauberge". This netted enough for
survival and the Institute has grown steadily since then.
While this was going on, the col'lection of books was constantly
increased through purchase, by gift and by merger with less successful groups. Among these was the Mercantile Library and through
them the Mechanics' Institute Library may have acquired some
books that had been the nucleus of a possible library for the Committee of Vigilance. In "Committee of Vigilance" by George R.
Stewart there is mention of five hundred books donated to them
by Isaac Bluxomex, Jr., secretary of the Committee. That Ubrary
never really got started and the books passed to Mercantile and
then to Mechanics'.
Like a number of other San Francisco institutions, the Mechanics'
Institute Library numbers James Lick among its great benefactors.
In the foyer of the current building there is a large plaque in his
memory acknowledging the gift of $10,000. He also loaned the
use of a piece of land on Montgomery Street for the construction
of their first pavilion. Possibly he had an affinity for them because
he started in life as an apprentice cabinetmaker and he made few
other gifts to any person or organization while liv.ing. The largess
that made him famous was not bestowed on the City till after his
death.
·
Another famous name connected with the Institute and the
Library was that of Andrew S. Hallidie, the Scotch cablemaker
who gambled everything he owned to put the first cable car in
operation in San Francisco. He was president of the Institute at
that time.
The contribution of the Institute and the Library to California
education was recognized by the California State Legislature in
1868 when they provided that from then on the president of the
Institute would also be an ex-officio member of the Board of
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Regents of the University of California. Shortly after, the two
organizations pooled their talents to present to San Franciscans a

yearly series of outstanding lectures.
By 1906 the Mechanics' Institute and the Library were a permanent establishment in the City, with 200,000 books in their stacks.
The earthquake and fire destroyed it all in twenty-four hours of
chaos. Building, books and irreplaceable records were lost. Everything was gone but the will of the supporters of the Library to
see it endure in the life of the City.
Without knowing where he would raise money, the librarian,
Frederick J. Teggert, wired libraries and colleges in the East to
send him available works. In a short time friends of the Library
made many non-interest bearing loans. There was an unexpected
bonanza in books that had been loaned out the day of the
catastrophe and were returned to the library.
In August the Library was re-opened in temporary quarters and
newspapers announced that Albert Pissis, a noted architect, was to
preside over the construction of a nine story building. This building, with modern conveniences added later, still houses the
Institute.
Probably unique to any library is the chess room on the fourth
floor. Though a rather bare room in the comparison to other
sections of the library, it is rich in the history of great players
who have visited or competed there. Chess is a very democratic
game and the players who can be seen there daily range from
sandaled youths to portly representatives of the Establishment.
Other members take pleasure in the little differences between
theirs and a public library. There are rugs on the floor but no
hush-hush atmosphere. Conversation at the main desk ranges from
the weather in Marin to the state of an oldtimer's health. More
than six hundred members have earned a paid up lifetime membership by having paid dues for thirty years.
The location is a convenience for those employed in the financial
district. There is a great attraction for students working on masters
or doctoral degrees. There are many old government records and
some periodical files have been maintained since 1906. The collection of bound magazines is unusually extensive.
Though there are many collections of Californiana in the Bay
area, the Library may be the only one with a guest register bearing
the signature of "Captain" U.S. Grant and a silver cup awarded
to the pigeon, Nellie Bly. She flew from Gilroy to Antioch in two
hours and thirty five minutes on September 22, 1869.
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San Francisco has always been fortunate in having outstanding
commercial and professional leaders with an interest in education
and culture. The founders of the Institute started a policy of
"service through the diffusion of knowledge at the least possible
expense to the seeker." The low cost of membership today is
possible only because of wise decisions made by succeeding members of the Board of Trustees.
In 1912 they elected to sell the site of the Institute Pavilion to
the city for $712,000. They paid off the mortgage on their new
buildings and put the balance of the money in bonds. In 1945 the
Board authorized the conversion of a portion of the bonds to common stock so that the investment portfolio is now worth about
$3,000,000 with investment income of about $100,000 annually
available for operating expense and the purchase of books.
57 Post Street may stand forever as the home of the :Mechanics'
Institute Library, but for those who fear the smashing crunch of
the wTecker's iron ball, and hate the sound of pile drivers working
on new construction, a visit to the Library may temporarily blot
out the vision of the new shiny steel and concrete buildings. And
for the younger, it may be the only chance, ever, to stand at the
bottom of a circular staircase and stare up through the dizzying
coil of the domed ceiling four floors above.
SOURCES OF INFORMATION
There Were San Franciscans
The Committee of Vigilance
San Francisco Magazine of July - 1968
The Anniversary Book of the Mechanics' Institute LibrarY
Newspaper clippings dating to 1906 re the Library
Heviewed for Accuracy by Mrs. Eileen A Cook, secretary
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ALPHEUS BULL MINISTER
MINER MERCHANT

7

7

ELMO ARNOLD ROBINSON

( Continued from Vol. 14 No. 4 Fall 1970)
They have bought a house with two bedrooms, parlor, bath
room, kitchen, and cellar. It is being painted. Outside is a hen
house, a shed, a garden. A well is being dug. Sarah has not heard
from any of her friends. The mail comes only every two weeks.
They recall their feasts of turkey during the Orange County visit.
He acknowledges that he did not agree with the family about
religion or politics or temperance.
In the same month he began an account book, still extant,
entering his purchases from his own firm and other fam:Hy matters.
For example, there are entries stating that on April 19th, Mary
Tully commenced work at $45 per month, and that on October
25th, Jane Nixon commenced at $50.
In December 1857, Bull announced his intention of moving for
a few months to San Francisco, and then of returilling permanently
to the "Atlantic States."26 Yet in February, 1860 he was still in
San Francisco, for he then wrote a letter to a friend in Red Bluff,
telling of a visit to Washoe, Nevru:la, where he had found almost
no mines operating for a profit. 27 He had made no investment
there himself, and did not advise anyone to give up a good
business to go there, although it might be well for a young man
to look the country over.
The plan to return to the East was abandoned. The firm in Red
Bluff was dissolved, and Bull settled down in San Francisco,
where he became involved in banking, real estate, and other
business ventures. Tradition has it that he was sometimes associated with William Ralston and William Sharon. In one issue
of the City Directmy he lists himself as a "capitalist." Beginning
in 1863, he was a director, after 1873, a vice-president of Fireman's
Fund Insurance Company. 28 From 1860 to 1872 he was president
of the Gould and Curry Silver Mining Company. At one time or
another he was president of Raymond and Ely Mining Company,
president of Chollar Putosi Mining Company, and president of San
Francisco and Atlantic Railroad Company. He was an original
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stockholder of the Bank of California. By these and earlier act.ivities
he acquired the reputation, apparently inconectly, of being a
millionaire. In the Archives of the Society of California Pioneers
(mentioned above), thinking perhaps of his varied life, he describes himself as a "toiler of mind and body."
After residing at 930 Bush Street, he occupied a home on the
northwest corner of Francisco and Leavenworth Street. It was a
large and handsome residence, with spaoiom; gardens and a stable
of sleek and friendly horses. The Bull residence became a center
for the socia•l life of Russian Hill, a symbol to "thousands" of both
kindliness and splendor, .of sumptious hospitality.
For some years it was a!pparently Bull's custom to drive himself
downl'own in a well-worn carryalJ.2 9 Every child on the route knew
him, calling out, "Hi there, Mr. Bull!" To each he would reply,
"Hop in, Johnny," or "Get out and lift her in, Jenny," until behind
him and on his lap he would have a squealing mob. There are
two specific incidents illustraoting his generosity. To Dudley Haskell
of Livermore, Maine, evidently in need, he once gave an expensive
overcoat which he himself was wearing. When George Perin, a
youth from Oregon, started East to study for the Universalist
ministry at St. Lawrence University, he got as far as San Francisco,
where he ran out of funds . Bull paid his fare East. 30 Perin became
a prominent clergyman in Boston, establishing on Shawmut Avenue one of the early "every-day" churches and in the same neighborhood the Franklin Square House for working women.
Sometime during the Civil War, Sarah wrote to Mary, commenting on a recent pleasant visit in the East. She would like to
go again. She expressed hope for Jane [unidentified], who had
gone to Coney Island to avoid asthma. At home ·t here are no
family troubles, excepting "AB's head." He has had a bad turn
recently. Bull himself added a postscript. "Do you suppose," he
asks, "that on account of me having earned a few thousand dollars,
that it relieves me of toil and ca·r e? Let me tell you such is not
the fact. Far from it. I work just as hard as any man in the land.
Think how many 13.re the calls made upon me . . . . to assist the
needy, the sick, and all kinds of objects of want. These we have in
our minds. I have no doubt that Sarah does as much as any half
dozen women in your vicinity in looking after these people. Then
we inust and are doing much for the Sanitary and the Freedmen's
Associations. There I give each $50 per month, and in this way
our money is used. I trust ere long the misern ble rebellion will be
ended and these taxes on me cease."
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In other letters of this period there are complaints of speoific
ills, usually countered with the assurance that otherwise he is in
excellent health. Once his "old cough" is mentioned. In his account
book he notes- that the dootor called frequently and "used
batteries."
Sarah writes again on July 31, 1870, addressing "Mary Lib" and
Fanny. There has been another trip East, during which she enjoyed
her nieces. On the return they found that neighbors had hung a
welcome wreath, and decorated the house with flowers. AB has
been busy, but he coughs considerably. She does all the marketing
herself. The children are in public school. Emma and Esther are
taking music lessons.
After a long illness which affected her mind, Sarah Bull died
on September 17th, 1871.3 1 In April 1874, Bull married Jennie
Caldwell of Williamsport, Pennsylvania. 32 The ceremony was performed near Philadelphia by ;Uhe Rev. Abel C. Thomas, a prominent Universalist. He had served as pastor in Cincinnati from 1844
to 1847 when Bull was living in that area. The children of this
marriage were Charles, Edith, Marie, and Kathleen.
On May 28th, 1884, Bull wrote his sister that Alphie [Alpheus
II] is about to start East to attend the wedding of his sister Esther.
Alphie will tell Mary many things he is unable to write. The visit
of Esther and Emma to San Francisco has given joy to Alphie,
Henry, and himself. Jennie also welcomed them, but naturally she
had not the same interest. It could not be expected, "yet in a
certain measure it ought to have been otherwise." The babies are
well and full of life, but Jennie's health is "not as it should be."
Thus he suffers "acute anguish of mind." His own healvh is good.
"Its great uncertainty is the disagreeable feature which haunts
him."
In his letter to Mary and Samuel, September 18th, 1884, Bull
complains of difficulties in his head and chest, and of severe
mental depression. At times wll is dark. Tortures of mind and body
are indescribable. He hints at financial worries and at lack of
compatability between the new wife and Samh's children. Alphie
is being kept busy at better pay than before he went East. But
Henry's year of farming has been unprofutable. The new family of
children are well. The older two go to public sohool, where
Charles shows "an uncommon active mind." T<he younger are in
kindergarten, where Edith is a wonderful talker and singer. One
child, however, is making unusually slow progress in talking.
During Alpheus BuB's boyhood, from his seventh to his twelfth
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year, Thomas Farrington King was minister of the Universalist
Church at Hudson, a few miles up river. It is likely that he had
attended the New York City Church of Edward Mitchell, mentioned above. It is possible that, as was customary, he ar~ranged
preaching expeditions, perhaps even into the neighborhood of
Bullville. Wihen Alpheus was eight years old, Farrington King's
son, Thomas Starr King, was hom. One might romanticize that the
two met as boys, or later as Starr King, first as Universalist and
then as Unitarian, travelled as a Lyceum lecturer. It may be more
likely that they first met in California. King came to San Francisco
as minister of the Unitarian Church shortly after Bull had come
down from Shasta County.
Whatever may have happened ea·rlier, they were certainly
friends here. Boll's name appears on the somewhat fmgmentary
records of the Unitarian Church as paying "taxes," that is, rental
for a pew. 33 In mid-July of 1860 King left the city for a trip to
Yosemite, accompanied by two or three others, one of whom was
almost certainly BuH.34 In writing a friend about this expedition
King describes a climb above Nevada FaUs, during which they
came upon a rattlesnake which Bull killed. Elsewhere King refers
to him as "our excellent friend" and as "a lru-ge flake of the true
salt of the earth."35 After King's death Bull may have continued in
the church under the pastorate of Horatio Stebbins, who officiated
at the wedding of Alpheus Bull II.
Several Universalist ministers came ea.rly to Californi_a, but most
of them, like Bull, drifted into mining or business or else returned
East from homesickness .36 The Rev. A. C. Edmunds was an exception. In the Universalist Register his name appears for the first
time in 1857 as residing in Nevada City. Subsequently he lived in
Marysville and Petaluma. He edited a journal, The Star of the
Pacific. He was doubtless associated with a New England layman,
Parker, who erected a church building on Piety Hill, near Igo.37
Edmunds organized a state Universalist Convention which met at
Benicia on the 16th and 17th of June, 1860. Delegates were present
from the counties of Sacramento, Sonoma, Contra Costa, Solano,
Amador, Calaveras, and Tuolumne. 38 I find no record that Bull
was associated with Edmunds and his activities, but it seems likely
that he at least knew of the man and his work. Edmund's intense
patriotism for the North split and destroyed the very churches
which he had established. Presently he went East to work for the
Sanitary Commission. It may have been at this time that he took
to Tufts College a bust of Starr King, recently deceased . 3 ~ After
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his departure the Universalist movement in California languished.
An ambitious Universalist Church had been established in San
Francisco in 1850 by the Rev. James Upton, but when he departed
there was no successor. Again in March, 1873 the First Universalist
Society was organized, electing Bull as president. 'Jlhe following
letter is to be found among the papers of the Unitarian Church.
San Francisco, August 12/73
To the Board of Trustees of
the First Unitarian Society
Please accept the hearty thanks of the First Universalist Society for
the donation of the three hundred hymnbooks. They were just what our
infant efforts needed. We interpret the gift as an expression of sympathy in
our laudable undertaking to build up another religious organization in our
City, in which we are in common excluded from the popular Christian
denominations of the land.
Thine in hope
Alpheus Bull
Prest. of the First Universalist
Society of San Francisco
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Support for the new movement in membership and funds was
apparently adequate, but the minister, the Rev. H . N. Van de
Mark, had been in some now unknown difficulty in the East. 40
He was disfellowshipped by the denomination. The San Francisco
Society, however, continued to employ him as minister, whereupon
. the denomination disfellowshipped the society. The Rev. Alonzo
A. Miner, later the second president of Tufts College, founded by
Universalists, was sent out to unravel the tangle of affairs. He was
unsuccessful, and the quarrel split the church. In 1874, about forty
percent of the members withdrew to form ·the "First Univers•a list
Church and Society in Fellowship." This group included Bull, who
now became president of the new organization. In November the
Rev. E. L. Rexford, later the president of another Universalist
coUege, Buchtel, now the University of Akron, was installed as
minister. In the Universalist Historical Library at Tufts University
is a program of this installation, on which Bull's signature appears.
After four year's of Rexford's ministry the old bitterness still
remained with new problems arising. Class differences were partly
responsible. Members of the original society were, or thought
themselves to be, "social leaders;" the seceeding people were "oldline Universalists." Rexford left. There were several other pastors,
but after 1882, the movement disappeared. In writing o.f these
matters the Rev. Asa Bradley reports that Alpheus Bull was a
"liberal supporter of all Universalist enterprises."
In later years it was Bull's custom to have his coachman take
him for a morning drive. Early on Friday, May 16th, 1890, he was
driven with his wife and two daughters into the Presidio. Asking
the coachman to wait, he and Mrs. Bull went for a walk, at first
together and then separating. Bull turned towards the breakwater
at Fort Point. When he did not rejoin her, she and others investigated only to find that he had drowned. There were no witnesses.
Speculation as to what had happened varied: he slipped, he
fainted, his asthma brought on a fit of coughing, he was washed
off by a wave.H Burial was at Laurel Cemetry.
A memorial statement by the Fireman's Fund Insurance Company refers to his "unswerving integrity" and "untar~ished reputation." At periods when the continued existence of the company
had been threatened by several fires in Chicago and Boston, Bu~l's
positive counsel and his "well-known prudence" so encouraged the
stock holders that the company passed safely through the crisis. 4 ~
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Upon the death of William Sharon, Bull's widow, Jennie Caldwell Bull, became the owner of what had been the Belmont estate
of William Ralston. Here for several years she maintained a private
school for girls, known as Radcliffe Hall. 4 :1
Henry Harding Bull ( I856 - I909), oldest son of Alpheus and
Sarah, was born in Red Bluff. He had no children. Alpheus II
(I86I -I906), an outstanding mechanical engineer, designed the
California Street Cable Car system and the Dutch windmill in
Golden Gate Park.
Daughters of Sarah were Mary (died in infancy), Emma (died
young), and Esbher, who married Henry D . Miles.
Charles Caldwell Bull (I877-I939 ), oldest child of Alpheus and
Jennie, was a Harvard graduate and a Roosevelt Rough Rider. He
married Grace Melius. There were no children.
Daughters of Alpheus and Jennie were Edith Louise Bull, Red
Cross nurse; Marie Thomas Bull, married D. Walter Chidester;
Kathleen Eleanor Bull, married (I) E. Covington Pringle and ( 2)
John A. Geary.
The two sons of Alpheus II and Irene Crowell ( I868-I926) were
Alpheus III and Henry Harding Bull ( #2) . The three daughters
were Elizabeth S., married Noble Hamilton; Esther, married Edward W. Bullard; Irene, married (I) Paul J. McCoy, (2) Prentis
E. Andrew: ( 3) Frank S. Burland.
Henry Harding Bull ( # 2) married Janice Roache. There were
three sons: William Harding Bull, Robert Bull, Tom Bull.
Alpheus Bull III married Winifred Estler. There were two sons:
Alpheus IV and Donald.
Alpheus Bull IV married Joan McCrum. 11here were two sons:
Kirk Alpheus and Bradford; also a daughter, Beth Ann.
Donald Bull married Susan Spalding. There was one son,
Douglas, and a daughter, Ka,t herine.44
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Red Bluff Beacon, Dec. 30, 1857
Idem, March 7, 1860
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Oscar T. Shuck, Historical Abstracts, vol. 1; Langley's San Francisco
Directory, 1864/65 and later editions
San Francisco Streets, (scrap book), vol. 2, 61
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Elmo A. Robinson, "The Universalist Connections of Thomas Starr
King," Joum. Universalist Hist. Soc., 5, p . 17 f.
Alta California, Sept. 8, 1871
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Idem, May 9, 1874
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These church records are at the Starr King School.
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The Golden Era, July 15, 1860. Also Thomas Starr King, A Vacation
Among the Sierras, edited 1962 by John A. Hussey. See footnotes
pages xv, 67, 78. Also Richard Frothingham, A Tribute to Thomas
Starr King (1865).
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Alta, June 21, 1860
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Robinson, op. cit. Inquiry at Tufts University by Alan Seaburg failed
to locate the bust.
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Bradley, op. cit.
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Call, Sacramento Union, and Alta, all for May 17, 1890; Golden Gate
(Chicago) June 1890; Call, April 28, 1892
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Document in possession of Mrs. Bullard
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Mateo County Historical Association
following references to Jennie Bull's
for 1895: June 13, June 27, July ll;
Russel A. Estap, History of Belmont
13th edition (1967), p. 4.
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THE NATIONAL DREAM: THE GREAT RAILWAY, 1871-1881
by Pierre Berton (Toronto: McClelland and Steward Limited,
1970), 439 pp.
Reviewer: ERLING A. ERICKSON, Assistant Professor of History,
U.O.P.

While the United States was attempting to recover from its Civil
War, Canada made her first substantial steps toward nationhood.
Prodded by England's desire to withdraw from North America and
the United States' desires to annex British possessions on this continent, a number of these British colonies formed a federal union
in 1867 known as the Dominion of Canada. Quickly other territories were added to the new nation: the Hudson's Bay Company
ceded its vast holdings to the Dominion in 1869; in 1870 the
prairie province of Manitoba entered confederation; and the dream
of a nation from "sea to sea" was realized with the entry of British
Columbia in 1871.
To lure Brifish Columbia into Confederation the Conservative
government of John A. MacDonald promised completion of a railroad to the Pacific within ten years. This railway, MacDonald insisted, was necessary to achievement of a transcontinental nation.
It would stitch together the scattered territories of the West and
serve as the means of colonizing the prairie.
The promised transcontinental railway was not easily built.
Political scandal interfered first when it was revealed that the head
of the company awarded the contract to build the road-Sir Hugh
Allan of the Canadian Pacific Railway Company- had dispensed
$343,000 to help MacDonald's Conservative Party several months
before being awarded the contract. Although not a case of personal
bribery, the affair-the "Pacific Scandal"- made it impossible for
the company to raise the money to build the road and it caused the

fall of the Conservative government.
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Alex;ander Mackenzie's Reform or Liberal Party replaced the
Conservatives in power ( 1873). Mackenzie eventually decided that
the government should itself build the road. The government built
only the indispensable sections, using waterways for portage whenever possible. While political scandal did not hamper this type of
construction, the physical barriers of the country did. For example,
in the section betwen Fort William, Ontario and _Winnipeg, Manitoba, construction crews were confronted with thousands of sinkholes- little lakes covered with a thick crust of vegetable matter
and into which rail lines might tumble at any time. There was one
sinkhole north of Fort William which, according to legend but apparently not fact, swallowed an entire train with a thousand feet
of track.
The Mackenzie government had constructed substantial portions
of the line to mid-Canada railhead of Winnipeg by the time that
MacDonald and the Conservatives came back into power in 1878.
The MacDonald government continued the piece-meal construction
policy for several years. However, time was running out on the
promise of British Columbia and in 1880 the MacDonald government awarded the contract to complete the line to a syndicate of
Canadians prominent in manufacturing, railways and finance.
It is the task of telling this story that Pierre Berton, one of
Canada's most prolific and well-known writers, has undertaken.
The dust cover calls the book an "important contribution to history,
it can be read with equal pleasure by layman or academic." The
layman will probably be pleased with the book. It recounts almost
every interesting historical tid-bit connected with the effort to
build the road from MacDonald's problems with "demo run," to
the heroic efforts of surveyors plotting a course for the roadbed in
the rugged mountains of western Canada. While some laymen
might become a trifle loggy in struggling through great masses of
undigested descriptive detail (especially on parliamentary debates
on railroad matters), it is nevertheless a story interestingly told.
The academic can also profit from the book, but to a limited
extent. Berton has researched his subject well, using the pertinent
private papers and government documents. It is, however, essentially a descriptive rather than analytical study and this a
number of the questions that might interest academics (for ex-

ample, an analysis of the internal workings of the railroad and its
economic, social, and political impact as the line moved west) are
not entertained in the book.
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A second volume, entitled The Last Spike, recounting the history
of the Canadian Pacific Railway to its completion in 1885, is
planned for the autumn of 1971.
"SWEET MEDICINE" . . . The Continuing Role of the Sacred
Arrows, the Sun Dance, and the Sacred Buffalo Hat in Northern
Cheyenne History by Peter J. Powell, University of Oklahoma
Press, 1969. $25.00.
Reviewer: ALLEN C. WILCox, Artist-in-Residence, Callison College
"Why do you, a white man and a priest, want to see our Sacred
Arrows tha.t Maheo gave Sweet Medicine for the blessing of the
Cheyennes? Why do you care about our old sacred way?" These
questions were put to the author in 1957, by Fred Last Bull, a
Cheyenne Indian living on the burned-out reservation land of Busby, Montana. Here on the wind-swept prairie, stood a few scattered
log houses which in winter were inadequate shelter against the
chilling blizzards. Here is where the remaining Northern Cheyennes
were contained after their villages were burned by vengeful
United States cavalry troops in return for the defeat and death of
Long Hair Custer at the battle of the Little Big Horn. And here
is where these now impoverished people, some eighty-one years
before, had hunted buffalo, built tipis, and raised their children
with the pride of being "the chosen ones". How they managed to
remain "Cheyenne" in spite of the combined forces of destruction
pitted against them- the missionaries, the United States troops, the
reservation system, and poverty- is explained in the sub title, the
continuing role of their religious beliefs and practices.
This sympathetic and fully documented account of the Sacred
Arrows, the Sun Dance, and the Sacred Buffalo Hat ceremonies
would have been unthinkable for an Anglo Catholic priest to write
a few years ago; i·t could have led to ex-communication. As the
author carefully points out, these practices no longer are considered heathen but truly religious, reflecting the eternal truth and
beauty of God, and in their way, preparing for God's revelation of
Himself in human flesh. Pope John XXIII named these times "aggiornamento", and priests like Rev. Powell are rediscovering and
reinterpreting the Church's traditional respect for the holy men of
other religions. So it is with the author, and the outstanding contribution he makes in these two volumes is his inside view as a holy
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man participating in the sacred rites along with the holy men of
Cheyenne. He also makes use of over thirty-five informants, some
having been children when Custer was killed, bUJt nevertheless
giving vivid personal accounts. Within the past few years, many
of these informants have died but fortunately, their recollections
are preserved in these books.
The Cheyenne haven't .always been hunters on the plains; a few
centuries ago they lived in earth lodges and farmed cornfields in
Minnesota. Gradually as the white man encroached, they moved
westward and Cheyenne archaeological evidence has been found in
Missouri sites that date between 1750 and 1780. In fact, as late as
the early 1900's, a few older persons recalled the songs in which
the lakes, fish, and waterfowl were praised, "before we came to the
buffalo." As they moved past the Black Hills and the shadow of
the Sacred Mountain and onto the high plains, some of the
agricultural ceremonies were left behind. Mahuts, the Sacred Arrows, and Is'siwun, the Sacred Buffalo Hat, now gave them the
supernatural power and marked them as a chosen people. The
Sacred Arrows became much like the Ark of the Covenant .among
the Israelites, and today, these four arrows still remain the most
treasured of Cheyenne sacred possessions. Near Sturgis, South Dakota, at a place called Black Butte, better known to the Cheyenne
as the Sacred Mountain is where Maheo, the Supreme Deity,
bestowed the arrows as a gift up6n Sweet Medicine, the Cheyenne
cultur,e hero.
For the Cheyennes, the universe is alive and infused with supernatural power. Man must seek harmony and be at peace with it.
The Sun, Thunder, Moon, Morning Star and Stars, the Whirlwind,
Badger, and the lesser Sacred Powers who .assume the forms of
animals, birds, and natural phenomena are the Above and Below
Persons, respected as living supernatural beings. The four Sacred
Persons who dwell at the cardinal points of the universe, the
Maheyuno, along with Grandmother Earth, are asked for their
blessings. All abide in continued harmony under Maheo, the All
Father. Even today, a Cheyenne is born into this wo!'ld view and
his life guided by the sacred ceremonies.
It hasn't been easy for Cheyenne ceremonies to be tolerated by
the white man. In 1897, the United States government found the
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Sun Dance so barbarous and demoralizing that it was banned. We
failed to see the dynamics of the renewal of life in these ceremonies where the woman offers her body to the Instructor as her sharing in the sacrifice that her husband (or ceremonial husband) is
offering. We failed to see significance in the male/female relationship emmanating as supernatural powers from the Sacred Arrows
and the Sacred Buffalo Hat. But we also failed in stamping out
their beliefs and when, in 1934, under the Indian Reorganization
Act, freedom of religion was granted, their ceremonies legally continued.
It is the belief of the Cheyennes that if these sacred objects are
lost or destroyed, they cease to exist as a people. A real crisis occurred about 1830 when the Sacred Arrows fell into Pawnee hands.
Two were regained but two substitutes later were made under
supernatural guidance. In 1874, the Sacred Buffalo Hat was desecrated by the Keeper's wife who ripped a horn from the hat in
spite and anger. When the Cheyenne were fleeing from the United
States troops, the sacred objects were carried south to Oklahoma by
the Southern Cheyenne for safe keeping. An intertribal crisis arose
a few years ago when the sacred bundles were carried north to
Montana "illegally" for safe keeping with the Northern Cheyenne,
but was resolved by returning them to Oklahoma, and i•t is at this
point in time that the author begins his research into their history.
One could not ask for a more fully documented account. Not
only do the Cheyenne come alive as people unified by a bond of
faith but also as citizens of the United States, praying for the
ending of hostilities during World War II and the Korean War.
The author was granted permission to photograph the Sacred Ceremonies and with his day by day description, the Sun Dance becomes a deeply moving religious experience. The Cheyenne have
always been admired as skilled artists depicting battle scenes
painted on buffalo hides, and the colored plates indicate some of
what has been lost to us in the reproductions taken from Spotted
Wolf's ledger book of drawings done in 1889. The bibliography of
unpublished sources should prove most informative to readers wishing to examine original material, such as sketch books. Also included is an excellent listing of where to find ethnological specimens dealing with Cheyenne material culture, ceremonial life,

and art.
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Dear J'vlarmie :
\Vriting for the Pacific Historian is a pleasurable form of expressing appreciation for the years of inspiration I have received
from UOP's Pacific Center for Western History. Could one ever
forget Dr. Tully Knoles's deep involvement in the interpretation of
history? Or the electrifying moment when Dr. Rockwell D. Hunt
stated that his greatest privilege as a historian was having
witnessed the beginning of the Space Age? Or Dr. Malcolm
Eiselen's philosophy that the student of history is "forced to believe
in progress, to be an optimist, to believe in the indestructibility of
the human spirit, in short, the historian is sure the world does
move, and that the motion is forward?" - There are too many
names and times to mention, and all have enriched my life.
Dorothy Tye
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Calaveras Big Trees, August 9, 1970, left, EMMETT JOY of
Mokelumne Hill, right, ROBIN LAMPSON born in Mokelumne
Hill.
A note from Mrs. Pantel-Cordua in regard to her article in
Volume 14 No. 4 reads :
"Theodor Cordua who also was one of the original Forty-Niners
is my great-great-uncle. I came to this country with my daughter
in 1955 and did some research about him in libraries in San
Francisco and Washington, D .C. I also have a copy of his diary
( 228 pages). A German version of this article was printed in a
small periodical on history and literature, Carolinum, in Goettin.gen, w .est Germany, in the Spring, 1970, iss·ue."
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SIR WINSTON CHURCHILL
(Written on the day of his death, January 24, 1965.)

The book is closed -- !he las! pa 3e is wril!en, si3ned.
Bu! here i! sland s, [or us lo rea d, [orever;
And we who seek lo praise il, only find
Our words bul cand les !o his sunl i8h!--clever,
Perhaps, beside hi s wisdom, wil and heady
Llo9uence, his tna8nifi cenl endeavor.
Whal can we say of him who ha s already
Spoken, him self, all !h e superla!ives?-Whose mi3hly hear! ilself beal oul !h e sleady
Rhylhm of hi slory, and whose valor 3ives
A 3realer human lu slre lo !he a3es? ...
Now, for all lim e, as lon3 as fre edom li ves,
Wherever men wi!h lyranny en3a3es,
Coura3e will leap lo him from !hi s book's pages.

- ROBIN LAMPSON

